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Introduction

TITLE AND WRITER

The title of this book of the Bible, as is true of the other prophetical books, comes from
its writer. The book claims to have come from lIsaiah (1:1; 2:1; 7:3; 13:1; 20:2; 37:2, 6,
21; 38:1, 4, 21; 39:3, 5, 8), and Jesus Christ and the apostles quoted him as being the
writer at least 21 times, more often than they quoted all the other writing prophets
combined. There are also many more quotations and allusions to Isaiah in the New
Testament without reference to Isaiah being the writer. The only Old Testament book
referred to more frequently than Isaiah in the New Testament is Psalms.

The name of Isaiah, the son of Amoz, is the only one connected with the book in any of
the Hebrew manuscripts or ancient versions. Josephus, the Jewish historian who wrote at
the end of the first century A.D., believed that Isaiah wrote this book. He said that Cyrus
read the prophecies that Isaiah had written about him and wished to fulfill them.!
Josephus' statement is not necessarily true, but it does show that Josephus believed that
Isaiah wrote Isaiah.

There is no record of any serious scholar doubting the Isaianic authorship of the entire
book before the twelfth century when Ibn Ezra, a Jewish commentator, did so. With the
rise of rationalism, however, some German scholars took the lead in questioning it in the
late eighteenth century. They claimed that the basis for their new view was the
differences in style, content, and emphases in the various parts of the prophecy. Many
scholars have noted that it is not really the text itself that argues for multiple authorship
as much as the presence of predictive prophecy in chapters 40—66, which
antisupernaturalistic critics try to explain away. Many modern rationalistic critics believe
the purpose of prophetic literature is simply to call a particular people to faith in God, not
to predict the future. However if the prophets did not predict the future, their theology is
questionable. They frequently claimed that the fulfillment of their predictions would
validate their theology, and it did. Six times in Isaiah God claimed the ability to predict
the future (42:8-9; 44:7-8; 45:1-4, 21; 46:10; 48:3-6).

At first, there seemed to these critics to have been two writers whose respective emphases
on judgment in chapters 1—39 and consolation in chapters 40—66 pointed to two
separate writers, Isaiah and "Deutero-Isaiah.” With further study, a theory of three writers
("Trito-1saiah™) emerged because of the differences between chapters 40—55 and 56—
66. These critics sensed addresses to three different historical settings in these three parts

IFlavius Josephus, Antiquities of the Jews, 11:1:1-2.
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of the book: Isaiah's lifetime (ca. 739-701 B.C.; chs. 1—39), the Babylonian exile (ca.
605-539 B.C.; chs. 40—55), and the return (ca. 539-400 B.C.; chs. 56—66).2 One can
make a case for Isaiah writing chapters 1—39 in preparation for the exile, chapters 40—
55 as though he were in exile, and chapters 56—66 as though he were living after the
exile. But that does not mean three different writers wrote these sections.

"Along with what is known as the JEDP theory of the origins of the
Pentateuch, the belief in the multiple authorship of the book of Isaiah is
one of the most generally accepted dogmas of biblical higher criticism

today."3

Here is a chart of how "normative" biblical criticism dates Isaiah and some other Old

Testament books.4

EPOCH LITERATURE
Pre-exilic (760-586 B.C.)

Early Amos
Hosea
First Isaiah (chs. 1—35)
Micah
Psalms of Zion (Pss. 46, 48, and 87)

Late Jeremiah

Exilic (586-539 B.C.)

Early Jeremiah
Deuteronomist (Deuteronomy—2 Kings)
Ezekiel

Late Second Isaiah (chs. 40—55)

Post-exilic (516—?350 B.C.)

Early Zechariah
Haggai
Third Isaiah (chs. 56—66)
Ezra-Nehemiah

Late Malachi
Joel

2See Eugene H. Merrill, "Survey of a Century of Studies on Isaiah 40—55," Bibliotheca Sacra 144:573
(January-March 1987):24-43; and idem, "Literary Genres in Isaiah 40—55," Bibliotheca Sacra 144:574
(April-June 1987):144-55. One modern commentator on Isaiah who advocated this approach is John D. W.

Watts.

3John N. Oswalt, The Book of Isaiah, Chapters 1—39, p. 17.
4Adapted from Bruce K. Waltke, "Micah," in Obadiah, Jonah, Micah, p. 170.
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Internal and external evidence points to the unity of authorship. The title for God, "holy
one of Israel,” which reflects the deep impression that Isaiah's vision in chapter 6 made
on him, occurs 12 times in chapters 1—39 and 14 times in chapters 40—66 but only
seven times elsewhere in the entire Old Testament. Other key phrases, passages, words,
themes, and motifs likewise appear in both parts of the book.> Jewish tradition uniformly
attributed the entire book to Isaiah as did Christian tradition until the eighteenth century.
The Isaiah Dead Sea Scroll, the oldest copy of Isaiah that we have, dating from the
second century B.C., has chapter 40 beginning in the same column in which chapter 39
ends. All the major commentaries and introductions deal with the unity problem.6

Isaiah lived in Jerusalem, and that capital city features prominently in his prophecies.
Isaiah referred to Jerusalem by using more than 30 names. His easy access to the court
and Judah's kings, revealed in his book, suggests that he ministered to the kings of Judah
and may have had royal blood in his veins. Jewish tradition made him the cousin of King
Uzziah. His communication gifts and his political connections, whatever those may have
been, gave him an opportunity to reach the whole nation of Judah. The prophet was
married and had at least two sons to whom he gave names that also summarized major
themes of his prophecies (8:18): Shearjashub (a remnant shall return, 7:3), and Maher-
shalal-hash-baz (hastening to the spoil, 8:3). Hosea's children also received names with
prophetic significance.

Isaiah received his call to prophetic ministry in the year that King Uzziah died (740 B.C.;
ch. 6). He responded enthusiastically to this privilege even though he knew from the
outset that his ministry would prove fruitless and discouraging (6:9-13). His wife was a
prophetess (8:3), probably in the sense that she was married to a prophet; we have no
record that she prophesied herself. Isaiah also trained a group of disciples who gathered
around him (8:16). His vision of God, which he received at the beginning of his ministry,
profoundly influenced Isaiah's whole view of life as well as his prophecies, as is clear
from what he wrote. As Paul's Damascus road vision of God shaped his theology, so
Isaiah’s vision of God shaped his.

The prophet had a very broad appreciation of the political situation in which he lived. He
demonstrated awareness of all the nations around his homeland. Judah and Jerusalem
were the focal points of his prophecies, but he saw God's will for them down the
corridors of time as well as in his own day. He saw that the kingdom that God would
establish through His Messiah would include all people. He was a true patriot who
denounced evils in his land as well as giving credit where that was due. He condemned
religious cults yet remained neutral politically. His understanding of theology was
profound. He set forth the wonder and grandeur of Yahweh more ably than any other
biblical writer. As a writer, Isaiah is without a peer among the Old Testament prophets.
He was a poetic artist who employed a large vocabulary and many literary devices to
express his thoughts beautifully and powerfully. Most of his prophecies appear to have
been messages that he delivered, so he was probably also a powerful orator.

"Of all the O.T. prophets, Isaiah is the most comprehensive in range. No
prophet is more fully occupied with the redemptive work of Christ. In no

5See Oswalt, pp. 17-23.
6See particularly O. T. Allis, The Unity of Isaiah, A Study in Prophecy.
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other place, in the Scriptures written under the law, is there so clear a view
of grace."”

There is no historical record of Isaiah's death. Jewish tradition held that he suffered
martyrdom under King Manasseh (697-642 B.C.) because of his prophesying. The early
church father Justin Martyr (ca. A.D. 150) wrote that the Jews sawed him to death with a
wooden saw (cf. Heb. 11:37).8 Another ancient source says he took refuge in a hollow
tree, but his persecutors discovered and extracted him. This may account for the unusual
method of his execution.

HISTORICAL BACKGROUND AND DATE

Isaiah ministered during the reigns of four Judean kings (1:1): Uzziah (792-740 B.C.),
Jotham (750-732 B.C.), Ahaz (735-715 B.C.), and Hezekiah (715-686 B.C.).° The
prophet began his ministry in the year that King Uzziah (or Azariah) died, namely, 740 or
739 B.C. (6:1).

During Uzziah's reign Judah enjoyed peace because of her surrounding nations' lack of
antagonism and hostility. However, in 745 B.C. Tiglath-pileser 111 mounted the throne of
Assyria and began to expand his empire. His three successors (Shalmaneser V, Sargon I,
and Sennacherib) proved equally ambitious. Aram (Syria) and Israel (Ephraim) felt the
pressure of Assyrian expansion before Judah did, because they were closer to Assyria.
But in King Ahaz's reign Judah had to make a crucial decision regarding her relationship
to Assyria. Isaiah played a major role in that decision (ch. 7).

A second major crisis arose during the reign of King Hezekiah. By this time Babylon had
defeated Assyria, and it was also expanding aggressively in Judah's direction. Again
Isaiah played a major part in the decision about how Judah would respond to this threat
(chs. 36—39).

. Isaiah exercised his prophetic ministry at a time of unique
significance, a time in which it was of utmost importance to realize that
salvation could not be obtained by reliance upon man but only from God
Himself. For Israel it was the central or pivotal point of history between
Moses and Christ. The old world was passing and an entirely new order of
things was beginning to make its appearance. Where would Israel stand in
that new world? Would she be the true theocracy, the light to lighten the
Gentiles, or would she fall into the shadow by turning for help to the
nations which were about her?"10

Sennacherib outlived Hezekiah, who died in 686 B.C., and Isaiah recorded the death of
Sennacherib in 681 B.C. (37:38). Just how long the prophet ministered after that event is
impossible to determine, but he must have prophesied for at least 60 years. However the
bulk of the material in his book derives from the first 50 of those years (ca. 740-690
B.C.).

"The New Scofield Reference Bible, p. 713.

8See also The Martyrdom of Isaiah 5:1ff.

9See 2 Kings 15:1-7, 32-38; 16:1-20; 18—20; and 2 Chron. 26-32 for the biblical accounts of these kings'
reigns. Edwin R. Thiele, A Chronology of the Hebrew Kings, p. 75.

10Edward J. Young, The Book of Isaiah, 1:4-5.
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IMPORTANT DATES FOR ISAIAH

Years Events

745 Tiglath-pileser 111 of Assyria begins his reign

740 Uzziah of Judah dies; Isaiah begins his ministry

735 Ahaz of Judah begins his co-regency with Jotham; Pekah of Israel and
Rezin of Aramea ally against Assyria

733-32 Tiglath-pileser invades Aramea and Israel

732 Damascus falls; Pekah and Rezin die; Jotham dies

727 Tiglath-pileser dies

722 Sa}maria falls; Shalmaneser V of Assyria dies and Sargon Il begins to
reign

715 Ahaz dies and Hezekiah begins his reign

711 Sargon attacks Ashdod and returns to Assyria

710 Sargon attacks Babylon

705 Sargon dies

701 Sennacherib of Assyria defeats Egypt at Eltekah and departs from
Jerusalem; Merodach-baladan of Babylon sends messengers to visit
Hezekiah

697 Manasseh of Judah begins his co-regency

690 Tirhakah of Egypt begins his reign

689 Sennacherib of Assyria defeats Babylon

686 Hezekiah dies

681 Sennacherib of Assyria dies and Esarhaddon begins to reign

671 Esarhaddon imports foreigners into Israel and defeats Egypt

612 Nineveh falls to Babylon

609 Nabopolassar of Babylon defeats Assyria and Assyria falls

605 Nebuchadnezzar of Babylon defeats Egypt at Carchemish; first
deportation of Judahites to Babylon

597 Second deportation of Judahites to Babylon

586 Jerusalem falls to Nebuchadnezzar

559 Cyrus Il of Persia begins to reign

539 Cyrus overthrows Babylon

538 Cyrus issues his decree allowing Jews to return to Palestine

530 Cyrus dies

518 Darius Hystaspes of Persia destroys Babylon
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Isaiah was arguably the greatest of four prophets who lived and wrote toward the end of
the eighth century. Amos and Hosea ministered in the Northern Kingdom of Israel at this
time, and Micah and lIsaiah served in Judah. An easy way to remember these four is to
remember the phrase "ah mi" made from the first letters of their names. Jonah also
prophesied in Israel in the eighth century (2 Kings 14:25), but the book that bears his
name records his ministry to Nineveh.

"Beyond all question, Isaiah was the greatest of all the OT prophets, for
his thought and doctrine covered as wide a range of subjects as did the
length of his ministry."11

AUDIENCE AND PURPOSE

Isaiah ministered and wrote to the people of Jerusalem and Judah. His task was to explain
to these chosen people that the old world order was passing away and that the new order,
controlled by Gentile world empires that sought to swallow Judah up, required a new
commitment to trust and obey Yahweh as His servant. The Assyrian threat called for this
new dedication. This was a theological even more than a historical and political crisis for
Judah. It raised many questions that Isaiah addressed.

"Is God truly the Sovereign of history if the godless nations are stronger
than God's nation? Does might make right? What is the role of God's
people in the world? Does divine judgment mean divine rejection? What is
the nature of trust? What is the future of the Davidic monarchy? Are not
the idols stronger than God and therefore superior to him?"12

The far-reaching nature of these questions called for reference to the future, which Isaiah
revealed from the Lord. The Northern Kingdom had made the wrong commitment, which
Amos announced, but the Southern Kingdom still had an opportunity to trust Yahweh and
live.

"Stated briefly, the purpose of Isaiah is to display God's glory and holiness
through His judgment of sin and His deliverance and blessing of a
righteous remnant."13

THEOLOGY

The Book of Isaiah, the third longest book in the Bible after Psalms and Jeremiah, deals
with as broad a range of theology as any book in the Old Testament.14 In this respect it is
similar to Romans. However, there are four primary doctrines, all arising out of the
prophet's personal experience with God in his call (ch. 6), that receive the most emphasis.
These are God, man and the world, sin, and redemption.

Iwalter C. Kaiser Jr., Toward an Old Testament Theology, pp. 204-5.
120swalt, p. 28.

13Charles H. Dyer, in The Old Testament Explorer, p. 527.

14K aiser, p. 204.
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Isaiah presented God as great, transcendently separate, authoritative, omnipotent,
majestic, holy, and morally and ethically perfect. In contrast, he described sarcastically
the stupidity of idolatry. God creates history as well as the cosmos, and He has a special
relationship with Israel among the nations. The adjective "holy" (Heb. gadosh) describes
God 33 times in Isaiah and only 26 times in the rest of the Old Testament. Holiness is the
primary attribute of God that this prophet stressed.

Isaiah showed the tremendous value that God places on humanity and the world but also
the folly of pride and unbelief. Assuming pretensions to significance leads to
insignificance for the creation, but giving true significance to God results in glory for
humanity and the world. As all the other eighth-century prophets, Isaiah condemned
injustice.

Sin is rebellion, for Isaiah, that springs from pride. The book begins and ends on this note
(1:2; 66:24). All the evil in the world results from man's refusal to accept Yahweh's
lordship. The prophet repeatedly showed how foolish such rebellion is. It not only affects
man himself but also his environment. God's response to sin is judgment if people
continue to rebel against Him, but He responds with redemption if they abandon self-trust
and depend on Him. Sin calls for repentance, and forgiveness for the penitent is available.

God's judgment, the outworking of the personal rage of offended deity, takes many
forms: natural disaster, military defeat, and disease being a few, but they all come from
God's hand ultimately. The means of salvation can only be through God's activity.
Substitutionary atonement makes possible God's announcement of pardon and
redemption. This redemption comes through the promised Messiah ultimately, the Lord's
anointed king. The goal of redemption is not just deliverance from sin's guilt but the
sharing of God's character and fellowship. Salvation could only come to God's people as
they accepted the role of servant. Deliverance cannot come to man through his own
effort, but he must look to God alone for it. His emphasis on salvation has earned Isaiah
the title of evangelist of the Old Testament.’> Isaiah's name, "The Lord (Yahweh) is
salvation," meaning the Lord is the source of salvation, summarizes his message.

"...in that one name is compressed the whole contents of the book!"16

Isaiah is also strongly eschatological. In many passages the prophet dealt with the future
destiny of Israel and the Gentiles. He wrote more than any other prophet of the great
kingdom into which the Israelites would enter under Messiah's rule.

"We stand precisely on 56:1, looking back to the work of the Servant (now
fulfilled in the person, life, death and resurrection of the Lord Jesus) and
looking forward to the coming of the Anointed Conqueror."17

Isaiah's emphasis on the coming Messiah is second only to the Psalms in the Old
Testament in terms of its fullness and variety. God revealed more about the coming
Messiah to Isaiah than He did to any other Old Testament character. Messianic themes in

15David Baron, The Servant of Jehovah, p. 3, called the fifty-third chapter "the fifth Gospel."
16F, C. Jennings, Studies in Isaiah, p. 15.
17, Alec Motyer, The Prophecy of Isaiah, p. 33.
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Isaiah include the branch, the stone (refuge), light, child, king, and especially servant. In
some of the passages in Isaiah, Israel is the servant of the Lord that is in view, in others
he is Cyrus, in others the faithful remnant in Israel is the servant, and in still others a
future individual, the Messiah, must be in view. As Matthew clarified, Jesus Christ was
the fulfillment of what God intended the Israelites to be (Matt. 2:15; cf. Hos. 11:1-2).

"What is the overarching theme of OT theology? Perhaps it is the
covenant. Here in Isaiah, God's special relationship with Israel is
presupposed throughout. Perhaps it is the kingdom of God. The whole
structure of the book brings out the implications of God's sovereign
control of things in the interests of his kingdom. Perhaps it is promise and
fulfillment. Here we see time and again the word of divine authority being
fulfilled and further fulfillment thereby pledged. Perhaps it is simply God
himself, Israel's Holy One. This book is one long exposition of the
implications—for Israel and the world—of who and what he is. So this
great prophecy—its whole structure unified by its teaching about the Holy
One of Israel, who is true to his word, faithful to his covenant, and pursues
the establishment of his kingdom—is a classic disclosure of the very heart
of the OT faith."18

"The theological message of the book may be summarized as follows: The
Lord will fulfill His ideal for Israel by purifying His people through
judgment and then restoring them to a renewed covenantal relationship.
He will establish Jerusalem (Zion) as the center of His worldwide
kingdom and reconcile once hostile nations to Himself."19

GENRE AND INTERPRETATION

The book is a compilation of the revelations that Isaiah received from the Lord. He
presented this revelation as messages and compiled them into their present form. His
disciples may have put finishing touches on the collection under divine inspiration. Most
of the book is poetic in form, the prophet having been lifted up in his spirit as he beheld
and recorded what God revealed to him. Much of the content is eschatological and
therefore prophetic, though most of the ministry of the prophets, including Isaiah, was
forth telling rather than foretelling. Some of what is eschatological is also apocalyptic,
dealing with the final consummative climax of history in the future. These portions bear
the marks of that type of literature: symbols, analogies, and various figures of speech.
Psalms, Ezekiel, Daniel, Zechariah, and Revelation also contain apocalyptic.

Students of Isaiah have difficulty understanding the eschatological portions of the book.
Some believe that we should look for a literal fulfillment of everything predicted. Others
believe that when Isaiah spoke of Israel and Jerusalem he was referring to the church.
More literal interpretation results in a premillennial understanding of prophecy whereas
spiritualization results in an amillennial or postmillennial understanding. The problem
with taking every prophecy literally is that in many places the prophet used metaphors

18Geoffrey W. Grogan, "Isaiah," in Isaiah-Ezekiel, vol. 6 of The Expositor's Bible Commentary, pp. 21-22.
19Robert B. Chisholm Jr., "A Theology of Isaiah," in A Biblical Theology of the Old Testament, p. 305.
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and other figures of speech to describe his meaning; what he wrote does not describe
exactly what he meant. The problem with spiritualizing all the prophecies is that one has
to reinterpret "Israel,” and the New Testament teaches that Israel will have a future in
God's plans as Israel (Rom. 11:26-27). The church will not replace Israel, though the
church does participate in some of the blessing promised to Israel. The most satisfying
position, for me, is to interpret Isaiah as literally as seems legitimate in view of other
divine revelation while at the same time remembering that some of what appears to be
literal description may in fact be metaphorical. This is the approach taken by most
premillennialists.

"Surely God may be expected to have one basic meaning in what he says.
This is true, but just as human speech, especially when it is poetical, may
suggest further levels of significance beyond the meaning conveyed by the
passage in its context, so may the Word of God."20

STRUCTURE

Occasional time references scattered throughout the book indicate that Isaiah arranged his
prophecies in a basically chronological order (cf. 6:1; 7:1; 14:28; 20:1; 36:1; 37:38).
However, they are not completely chronological. More fundamentally, Isaiah arranged
his prophecies as an anthology in harmony with a unifying principle. That organizing
principle seems to be that God's people should view all of life in the light of God's reality
and should therefore orient themselves to Him appropriately, namely, as His servants.

Isaiah built a huge mosaic out of his prophecies and used pre-exilic material to serve pre-
exilic, exilic, post-exilic, and eschatological ends. It is not unreasonable to assume that
after lIsaiah had completed what we now have in chapters 1—39 he received new
revelations from God along a different line that led him to adopt the somewhat different
style that is characteristic of the last part of the book. The first part (chs. 1—35) deals
primarily with the threat of Assyria and the second (chs. 40—66) with that of Babylonia,
with chapters 36—39 forming a transition. Chapters 1—5 are an introduction to the
whole collection of messages. Chapters 6 and 53 are the key chapters because they
provide the most concise answers to the great questions raised in the book. The book
contains many extended doublets: repetition of the same truth in the same consecutive
steps.

OUTLINE

l. Introduction chs. 1—5

A. Israel's condition and God's solution ch. 1

1. The title of the book 1:1
2 Israel's condition 1:2-9
3. God's solution 1:10-20
4 Israel's response 1:21-31

20Grogan, p. 15.
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B. The problem with Israel chs. 2—4

1.
2.
3.

God's desire for Israel 2:1-4
God's discipline of Israel 2:5—4:1
God's determination for Israel 4:2-6

C. The analogy of wild grapes ch. 5

1.
2.
3.

The song of the vineyard 5:1-7
The wildness of the grapes 5:8-25
The coming destruction 5:26-30

Isaiah's vision of God ch. 6

A. The prophet's cleansing 6:1-8
B. The prophet's commission 6:9-13

Israel's crisis of faith chs. 7—39

A. The choice between trusting God or Assyria chs. 7—12

1. Signs of God's presence 7:1—9:7
2. Measurement by God's standards 9:8—10:4
3. Hope of God's deliverance 10:5—11:16
4, Trust in God's favor ch. 12
B. God's sovereignty over the nations chs. 13—35
1. Divine judgments on the nations chs. 13—23
2. Divine victory over the nations chs. 24—27
3. The folly of trusting the nations chs. 28—33
4. The consequences of Israel's trust chs. 34—35
C. Tests of Israel's trust chs. 36—39
1. The Assyrian threat chs. 36—37
2. The Babylonian threat chs. 38—39

Israel's calling in the world chs. 40—55

A. God's grace to Israel chs. 40—48

1. The Lord of the servant ch. 40
2. The servant of the Lord chs. 41:1—44:22
3. The Lord's redemption of His servant chs. 44:23—47:15
4. The servant's attention to her Lord ch. 48
B. God's atonement for Israel chs. 49—55
1. Anticipation of salvation 49:1—52:12
2. Announcement of salvation 52:13—53:12

3.

Invitation to salvation chs. 54—55
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V. Israel's future transformation chs. 56—66

A. Recognition of human inability chs. 56—59
1. The need for humility and holiness chs. 56—57
2. The relationship of righteousness and ritual chs. 58—59

B. Revelation of future glory chs. 60—62
1. Israel among the nations ch. 60
2. Israel under the Lord chs. 61—62

C. Recognition of divine ability chs. 63—66

1. God's faithfulness in spite of Israel's unfaithfulness 63:1—65:16
2. The culmination of Israel's future 65:17—66:24

Another way of outlining the book is according to the groups of people to whom Isaiah
apparently delivered his prophecies.2!

l. Prophecies to the people of Isaiah's day (pre-exilic Israelites) chs. 1—39
1. Prophecies to the captives in Babylon (exilic Israelites) chs. 40—55
I1. Prophecies to the restoration community (post-exilic Israelites) chs. 56—66

21Bruce K. Waltke, An Old Testament Theology, p. 833, n. 13, used the critical terms "First Isaiah,"
"Second (Deutero-) Isaiah," and "Third (Trito-) Isaiah," "to designate different historical horizons, not to
indicate any prophets other than the one identified in Isaiah 1:1."
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Exposition

"The Book of Isaiah can be called 'a Bible in miniature." There are sixty-
six chapters in Isaiah and sixty-six books in the Bible. The thirty-nine
chapters of the first part of Isaiah may be compared to the Old Testament
with its thirty-nine books, and both focus primarily on God's judgment of
sin. The twenty-seven chapters of the second part may be seen to parallel
the twenty-seven books of the New Testament, and both emphasize the
grace of God."22

. INTRODUCTION CHS.1—5

The relationship of chapters 1—S5 to Isaiah's call in chapter 6 is problematic. Do the first
five chapters describe the prophet's ministry before he received his call—is the order
chronological—or do they constitute an introduction to the anthology of prophecies that
follow lIsaiah's call—is the order literary? The commentators take both views. My
preference is to view these prophecies not necessarily as the first ones Isaiah delivered in
his ministry but as those he placed here to form an introduction to his whole book. They
present in a succinct way the problems that the rest of the book deals with. They are
typical of many of Isaiah's succeeding prophecies and set forth his major emphases.
Isaiah’'s call (ch. 6) is the most concise statement of the solution to the Israelites' problem,
and the chapters after that one spell it out in more detail. Probably Isaiah, or whoever
arranged these prophecies in their final form, put these prophecies here to set before the
reader the situation facing Israel that Isaiah addressed in the rest of the book.

A. ISRAEL'S CONDITION AND GOD'S SOLUTION CH. 1

As chapters 1—5 introduce the whole book, so chapter 1 introduces the rest of the
introduction to the book (chs. 2—5). It presents the situation in Judah in the second half
of the eighth century and reveals God's will for His people. This chapter summarizes all
Isaiah's characteristic and essential teachings. Judgment from the Lord had to come on
the people of Judah because they had sinned against Him. This judgment would purify
and perfect them because God had a future for them. God's indictment of His people is
similar to a covenant lawsuit (i.e., a rib oracle).

"True prophets are like good doctors: They diagnose the case, prescribe a
remedy, and warn the patient what will happen if the prescription is
ignored."23

1. The title of the book 1:1

The book claims Isaiah as its author. His name summarizes the revelation of the book,
namely, that it is Yahweh who saves. Obadiah was the only other writing prophet who
described his book as a vision. This unusual title stresses that what Isaiah wrote reflects

22\\arren W. Wiersbe, "Isaiah," in The Bible Exposition Commentary/Prophets, p. 48.
231bid., pp. 13-14.
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reality accurately; he saw it. This word does not mean that everything that Isaiah wrote is
what he saw in one or more visions. Though unstated, this vision (the prophecies that
constitute this book) came from God. According to Jewish tradition Isaiah's father, Amoz
(not the prophet Amos), was the brother of King Amaziah, Uzziah's father, which would
have made lsaiah King Uzziah's cousin. Isaiah ministered in and to the people of
Jerusalem and Judah, but he saw them as the real Israel since they lived under the
Davidic kings, in contrast to the residents of the Northern Kingdom of Israel. The kings
of Judah mentioned ruled from 792-686 B.C.

2. Israel's condition 1:2-9

Israel was guilty of forsaking her God and, as a result, she had become broken and
desolate.

1:2-3 God Himself charged the Israelites with their sin. He called the heavens
and earth to witness His indictment against His people (cf. Deut. 30:19;
32:1). His people had not only violated His covenant but common decency
and good sense. Isaiah's references to the Mosaic Covenant were less
explicit than Jeremiah's were, though both men viewed the covenant as the
basis of Israelite life.

It was unthinkable that children should revolt against a loving father who
nurtured them. Even stupid oxen and donkeys know their master, but the
Israelites did not realize who cared for them. The Israelites made animals
look intelligent.

1:4-9 The prophet amplified God's charge and proved it by referring to Israel's
condition. He lamented that Israel's state was the logical outcome of her
behavior.

"The interjection 'ah' [v. 4] (the Hebrew word [hoy] is
sometimes translated ‘woe') was a cry of mourning heard at
funerals (see 1 Kings 13:30; Jer. 22:18-19; Amos 5:16).
When lIsaiah's audience heard this word, images of death
must have appeared in their minds."24

God's people had forsaken the Holy One of Israel, "the transcendent God,
who is wholly separate from the frailty and finiteness of Creation (his
majesty-holiness), and wholly separate from the sinfulness and defilement
of man (his purity-holiness)."2> She was consequently experiencing the
destructive results of her sin in national disease and in political and social
catastrophes (vv. 5-6; cf. 53:4-10; Deut. 27—30). It was customary in
Isaiah's day for people to squeeze the puss out of a wound, to pull a cut
together with a bandage, and to pour olive oil on sores to aid healing.26

24Robert B. Chisholm Jr., Handbook on the Prophets, p. 15.
25Gleason L. Archer Jr., "Isaiah," in The Wycliffe Bible Commentary, p. 609.
26Young, 1:51-52.
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Isaiah moved from describing Israel as a sick and injured body to a
desolate, conquered land (vv. 7-9; cf. Lev. 26; Deut. 28—29). The
description "daughter of Zion" (v. 8) emphasizes that God feels about His
wayward people as a father feels about his daughter. He loves her, has
committed himself to protecting her, and takes pains to guard her from all
evil and danger.

Many Israelite families lived in villages but built little shelters in their
fields and camped there during the harvest season. After the harvest these
little shacks looked pitiful, abandoned, useless, and deteriorating. Unless
the LorD of armies had preserved a few faithful in Judah, as He preserved
Lot and his family, He would have destroyed the nation as He destroyed
Sodom and Gomorrah (v. 10; cf. Gen. 19; Rom. 9:29).

All the writing prophets except Ezekiel, Joel, Obadiah, and Jonah used the
title "LorD of hosts"("LorD Almighty") to stress that Yahweh has
numberless assistants who are ready and able to carry out His bidding (cf.
2 Kings 6:15-18). This is also the first reference in Isaiah to the remnant,
the faithful few in Israel who formed a distinct group within the apostate
nation. This remnant constitutes a significant group and motif in the book.

3. God's solution 1:10-20

The prophet laid out two alternatives for the people to choose between in relating to God
in their pitiful condition. They could continue to rely on religious ritual (cult) to
manipulate God (vv. 10-15), or they could change their ways and live morally and
ethically pure lives (vv. 16-17). The choice was theirs (vv. 18-20).

Ritual contrasted with reality 1:10-17

1:10 Even though God had not yet destroyed Jerusalem as He had Sodom and
Gomorrah, the city was like those corrupt towns in that the people and
their rulers had turned from God's holy standard. The people needed to
heed the instruction (Heb. torah) of their God.

1:11-15 The Israelites tended to fall into a pattern of thinking that religious ritual
and their pagan neighbors' worship encouraged. They thought that going
through the motions of worshipping God exactly as He specified satisfied
Him. They forgot that God intended their ceremonies to be symbolic of
their attitude toward Him. Their attitude to Him was more important than
their flawless performance of worship rituals. Even their prayers would be
ineffective if their attitude to God was not right (v. 15). We have the same
problem today. This passage repeats descriptions of the Israelites’ worship
so often that the reader gets tired of them, just as God did. Hands full of
bloodshed (v. 15) is a figure of guilt for abusing others.2

27Franz Delitzsch, Biblical Commentary on the Prophecies of Isaiah, 1:95.
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1:16-17 Having shown what God does not want, Isaiah now told the people what
He does want (cf. 66:1-4, 17). His demands are short and simple in
contrast to the elaborate rituals described above (cf. Deut. 10:12-13; Mic.
6:8). Three negative commands relate to the past and five positive ones to
the future. Washing (v. 16) is symbolic of repenting (cf. Acts 2:38; 13:24;
Titus 3:5).

"The passage clearly reveals a concern over the social
injustices of the time. Such social injustices, however,
could only be corrected by a change of heart upon the part
of individuals."28

The wisdom of obeying God 1:18-20

The Lord now challenged Israel to a formal trial. In the light of Israel's condition (vv. 2-
17), there was only one reasonable course of action. The Israelites could continue as they
were and be destroyed or submit to God's will and be blessed. If they were disposed to
consent and obey, God would again bless them with fertility (cf. v. 3). If they decided to
refuse and rebel, He would allow their enemies to defeat and destroy them. Behavioral
change, the fruit of repentance, needed to demonstrate an attitude of repentance. It always
does.

4. Israel's response 1:21-31

While God's invitation to repent was genuine (vv. 16-20), the nation had so thoroughly
departed from Him that repentance was not forthcoming and discipline was inevitable.
The prophet bemoaned the depth of Israel's apostasy and announced that the Lord would
have to purify His people in the furnace of affliction before they would become what He
intended them to be. The structural form of verses 21-26 is palistrophic with verses 23
and 24 forming the center and focal point of the chiasm.

The depth of Judah's apostasy 1:21-23

Spiritual rot had penetrated even the capital of Israel, and what marked Jerusalem
characterized the whole nation. The people, seen in the personification of their capital,
who had formerly been devoted to the Lord, had become unfaithful to Him by pursuing
other gods. Former glories were now tarnished, and what was once strong was now weak.
The leaders of the nation, who formerly had been pure and valuable, were now
adulterated and cheap. Rather than serving the people, they served themselves. Idolatry
had led to social injustice, as it always does unless checked.

The announcement of judgment 1:24-26

Isaiah’s unusual three-fold description of God as the sovereign (Lord) God of armies
(hosts), who is the Mighty God of Israel, boded ill for Judah. Isaiah crowded together

28young, 1:74.
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more names of God in verse 24 than he did anywhere else (cf. 3:1, 15; 10:6, 33; 19:4).
The specter of God arising to judge His people for their sins just mentioned is a fearful
prospect (cf. Heb. 12:29). God judges sin wherever He finds it, among pagans and among
His own people.

"Any facile statement that God always hates the sin but loves the sinner
needs to be countered by Isaiah's insistence that those who transgress are
my foes and my enemies."2°

God would subject His people to fires of adversity but to purify them, not destroy them.
Just rulers would emerge and the city would once again enjoy a reputation for
righteousness and faithfulness to God. This is the first allusion in Isaiah to a coming
judge who will establish justice and create righteous conditions, about whom the prophet
revealed much more later. The restoration described here will find fulfillment in the
millennial reign of Christ.

The fate of the wicked 1:27-31

Even though Zion (a poetic synonym for Jerusalem) will experience redemption by God's
justice and righteousness (vv. 25-26), the Lord will destroy individuals who continue in
their sins and do not repent. This is the first occurrence of "redemption™ as well as "Zion"
in Isaiah, both of which received considerable attention from this prophet. The Israelites
had turned to objects of idolatry ("oaks™) and places of idolatry ("gardens,” v. 29) and in
doing so had forsaken the Lord. God had chosen Israel, but Israel had chosen a tree! It is
impossible to turn from the Lord and not turn to an idol. God's people would feel
betrayed because of their choice one day (cf. 29:3; 45:7; Ps. 34:5; 119:6). Those who
consider themselves strong and self-sufficient, as oaks and gardens, but rely on the
creation rather than the Creator to sustain them will wither and dry up (v. 30). Both they
and their works will inevitably burn in the fires of God's judgment, like felled trees.

B. THE PROBLEM WITH ISRAEL CHS. 2—4

This second major segment of the introduction to the book (chs. 1—5) contrasts what
God intended Israel to be (2:1-5) with what she was (2:6—4:1) and what God will make
of her in the future (4:2-6). Thus the progress of thought is from the ideal to the real and
back to the ideal.

1. God's desire for Israel 2:1-4

2:1a The presence of another superscription to the following prophecies (cf.
1:1), the only other one in Isaiah, bears witness to the composite nature of
the book; it consists of several different prophecies. Probably one appears
here to set off the prophecies that follow (in chs. 2—4 or chs. 2—25) from
what preceded (in ch. 1).

29Motyer, p. 49.
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The glorious future of Israel presented here is in striking contrast to the
condition of the nation in Isaiah's day described in chapter 1. An almost
identical prophecy appears in Mic. 4:1-3 (cf. Pss. 2 and 46). Perhaps Isaiah
quoted Micah here, or Micah quoted Isaiah, or both of them quoted
another prophet.30

"The last days" is a phrase that describes a distant time from the
perspective of the prophet. The Hebrews regarded history as a series of
days, the days of their lives. The title of the Books of Chronicles means
literally "the words of the days."” When these days come to an end, in their
last part, human history on this earth will end. New Testament Christians
applied this term to the time following Messiah's coming (Acts 2:17; Heb.
1:2; James 5:3; 1 Pet. 1:5, 20; 2 Pet. 3:3; 1 John 2:18). Here it must mean
after His second coming since these conditions did not follow His first
coming.31

"The expression 'the last days' (acharith hayyamim, 'the end
of the days'), which does not occur anywhere else in Isaiah,
is always used in an eschatological sense. It never refers to
the course of history immediately following the time being,
but invariably indicates the furthest point in the history of
this life—the point which lies on the outermost limits of the
speaker's horizon."32

The term "mountain” is sometimes a symbol of a kingdom, nation,
authority, or rule elsewhere in the prophetic writings (e.g., Dan. 2:35, 44-
45; Amos 4:1; Rev. 17:9-11). The ancients also regarded mountains as the
homes of the gods. If Isaiah was using "mountain” as a figure of speech,
he meant that Israel and her God would be the most highly exalted in the
earth eventually. This will be the case during Messiah's earthly reign. The
reference to "the mountain of the house of Yahweh" (v. 2), however, may
indicate that the prophet had a more literal meaning in mind. He may have
meant that the actual mountain on which the temple stood would be thrust
higher in elevation. This may happen (cf. Ezek. 40:2; Zech. 14:4, 10), but
the primary implication seems to be that Israel and Yahweh will be exalted
in the world.

"The analogy of streams is particularly apt, because the
major traditional oppressors of Israel were associated with
great rivers—the Nile, the Tigris, and the Euphrates (cf.
8:6-8)."33

30See Delitzsch, 1:111.
31See John H. Sailhamer, "Evidence from Isaiah 2," in A Case for Premillennialism: A New Consensus, pp.

79-102.

32Delitzsch, 1:113.

33Grogan, p. 35.
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Israel's God would be recognized as the God, and she would be seen as the
nation among nations. Under the Old Covenant, the Israelites made
pilgrimages to Jerusalem three times a year, but in the future the entire
world will go there. In that day Yahweh's instruction will go forth from
Jerusalem to the ends of the earth (v. 3). Jerusalem will be Messiah's
capital city at this time.34 He will judge everyone, and people will live in
peace (v. 4). There will be a rebellion against Messiah's rule at the end of
the Millennium (cf. Rev. 20:7-10), but this will involve unbelievers
fighting against Him, not one another.

"The prophet saw the new Jerusalem of the last days on this
side, and the new Jerusalem of the new earth on the other
(Rev. xxi. 10), blended as it were together, and did not
distinguish the one from the other."35

Isaiah's description pictures a return to paradisiacal conditions (cf. 11:6-9).
The amillennial interpretation of this passage sees the church as fulfilling
what Isaiah wrote of Jerusalem and Judah, and the gospel as going out to
the whole world, as illustrated by the following quotation.

"Such instruments [as swords, plowshares, spears, and
pruning hooks] are mentioned only as symbols's36

"From whence comes peace? From the recognition that
God is the source of all good, that our needs and our
destiny can be submitted to his judgment, and from the
knowledge that he does all things well. ... Until persons
and nations have come to God to learn his ways and walk
in them, peace is an illusion."s7

Disarmament now is suicide because of man's greed and aggression.
Nevertheless modern people should trust in the Lord more than in their
military power, as the next section emphasizes.

2. God's discipline of Israel 2:5—4:1

In contrast to the hopeful tone of the sections that precede and follow it, this one is
hopeless. In contrast to the dignity of humanity there, Isaiah presented its folly here.

The results of trusting in people 2:5-22

This emphasis is a major one in Isaiah 1—39, and the prophet introduced it at this point.
Many in his day, and this is still true today, preferred to trust in strong people, especially
nations, rather than in the Lord.

34See John F. Walvoord, Israel in Prophecy, p. 121.
35Delitzsch, 1:113.

36Young, 1:109.

370swalt, p. 118.
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The prophet’s first exhortation 2:5

In view of what the nations will do eventually, Isaiah appealed to the house of Jacob
(Israel) to do the same thing immediately, namely, walk in the Lord's light (presence and
truth). Commit to follow the Lord. This motivation is also applicable to present
Christians (cf. Eph. 5:8-20). Virtually all the commentators recognized that this verse is
transitional. Some make it the end of the previous section and others the beginning of the
next.

The cause of the problem: self-sufficiency 2:6-9

Several facets of Israel's national life, all evidences of self-sufficiency rather than trust in
Yahweh, invited judgment (cf. Mic. 5:10-14).

2:6 Israel must walk in Yahweh's light because God had forsaken her in her
present condition for departing from Him. Contrast the nations that will
seek the Lord in the future (v. 2). Israel had stopped living as a distinct
people in the world, had adopted the ways of other nations, and had relied
on them rather than on the Lord. She had looked to the East (first Assyria
and then Babylonia) for light rather than to the Lord and had become like
her despised enemies, the uncircumcised Philistines.

2:7-8 Specifically, Israel had filled herself with the wealth, armaments, and idols
of the pagan nations (cf. Deut. 17:16-17; 1 Kings 10:26—11:8). King
Uzziah's successful reign brought material prosperity to Judah, but this
wealth had only encouraged Jewish materialism and neglect of God. Judah
had accumulated these things to make herself secure, but she was only
trusting in what she herself had made. Contrast the nations that will seek
spiritual benefits (v. 3), enjoy peace (v. 4), and follow the Lord (v. 4).

2:9 Glorifying created things rather than the Creator results in the humiliation
and abasement of those who do these things (cf. Rom. 1). Forgiveness is
unthinkable when people do these things (v. 9; cf. Exod. 34:7). "Do not
forgive them" is an idiom meaning "for sure you will not forgive them."38
Isaiah was not asking God to refrain from forgiving His people.

"A major motif in OT theology is here (and in vv 11-22): pride and
ambition are humanity's besetting and most devastating sins. Idolatry is
seen as an expression of this drive by which man seeks to exalt himself."39

The effect of the problem: humiliation 2:10-21

Verses 10-21 are a poem on the nature and results of divine judgment. Note the repetition
of key words and phrases at the beginnings and ends of the sections and subsections. This
section breaks down as follows.

38Motyer, p. 56.
39Watts, Isaiah 1—33, p. 35.
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The Lord is exalted over man and the world (vv. 10-17)
The fact that the Lord is exalted and man is humbled (vv. 10-11)
The demonstration that the Lord is exalted over every exalted thing (vv.
12-17)
The Lord is exalted over idols (vv. 18-21)
The fact that the Lord is exalted and idols and man vanish (vv. 18-19)
The demonstration that the Lord is exalted and idols are exposed (vv. 20-
21)40

2:10-11 The proud and lofty people would eventually try to hide from God's
judgment of them when He exalts Himself in the day of His reckoning
(see v. 12). Having boasted in earthly resources (vv. 6-8), they now have
only the earth to turn to (cf. 1:24). Contrast the nations that the Lord will
accept in the future (v. 4).

"In preaching as he does here, Isaiah is going contrary to
modern psychological theories which assert that it is
unwise and even wrong to use fear as a motif in preaching
and teaching. How different God's appraisal of
preaching! . .. The only way to run from God is to run to
Him."41

2:12-17 Everyone, not just the Israelites, who exalts himself against the Lord will
suffer humiliation. The Lord's day of reckoning (v. 12) is any day in which
He humbles the haughty, but it is particularly the Tribulation in which He
will humble haughty unbelievers. Isaiah used nature and the works of man
to symbolize people (cf. 1:30; 6:13; 9:10; 10:33—11:1; 44:14; 60:16).
Here several of these symbols represent the spiritual pride of Israel (cf.
Rom. 12:3; Eph. 4:2).

"Throughout this section (2:6—4:1) and many others in the
Book of Isaiah, there is an interesting interplay between the
judgment which the Lord will inflict on the nation by the
Assyrian and Babylonian Captivities and the judgment
which will come on Israel and the whole world in the 'last
days' just before the Millennium. Probably Isaiah and the
other prophets had no idea of the lengthy time span that
would intervene between those exiles and this later time of
judgment. Though many of the predictions in 2:10-21
happened when Assyria and Babylon attacked Israel and
Judah, the passage looks ahead to a cataclysmic judgment
on the whole world (‘when He rises to shake the earth," vv.
19, 21)."42

40Adapted from ibid., p. 57.
41Young, 1:122.
42John A. Martin, "lIsaiah," in The Bible Knowledge Commentary: Old Testament," p. 1039.
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Even more explicit figures of speech picture Yahweh's humiliation of the
self-aggrandizing. Here the similarity of Isaiah's description of the
eschatological judgment is very close to the apostle John's in the Book of
Revelation (cf. Rev. 6:12-17). When God acts in judgment, all attempts to
glorify the creation over the Creator will appear vain. Valuable idols will
be cast aside to the bats and mice and consigned to the dark, unattractive
places where those creatures live.

"ldols are precious. They are always our hard-won silver
and gold. That's why we prize them. They are beautiful, but
also contemptible. J. R. R. Tolkien portrayed this in The
Lord of the Rings. Everyone who wears the golden ring of
power morphs into something weirdly subhuman, like
Gollum, who cherishes it as 'My Precious." So for Middle-
earth to be saved, the ring must be thrown into the fire of
Mount Doom and destroyed forever. Tolkien understood
that the key to life is not only what we lay hold of but also
what we throw away."43

"This portrayal of the Lord's day contains several parallels with ancient

Near Eastern accounts of the exploits of mighty warrior kings and deities.
First, the very concept of the Lord's ‘day’ derives ultimately from the

ancient Near East, where conquering kings would sometimes boast that
they were able to consummate a campaign in a single day.44 Ancient Near

Eastern texts also sometimes associate cosmic disturbances and

widespread panic with the king's/god's approach (cf. 2:10, 19-21)."45

The prophets second exhortation 2:22

This section (2:5-22) closes as it opened, with an exhortation, this one being negative.
Isaiah called on his hearers to stop trusting in man. His life, after all, comes from God,
who should be trusted (cf. Gen. 2:7; 7:22; Ps. 146:4). Human beings have no real value as
objects of trust. Idolatry is but a result of man's self-glorification, not its cause. Human
beings will never bring about Israel's glorious destiny. Only God can and will do that.
This verse, like verse 5, is transitional and bridges the preceding proclamation of
universal judgment and the following more specific judgment.

The folly of trusting in people 3:1—4:1

This section gives particular examples of the general statements that precede it. Isaiah's
point was that depending on people will not yield the glorious destiny of Israel depicted
in 2:1-4. The prophet used imagery to make his point rather than logical argumentation.

43Raymond C. Ortlund Jr., Isaiah, p. 54.
445ee Miriam Lichtheim, Ancient Egyptian Literature, 2:36.
45Chisholm, "A Theology . . .," pp. 309-10.
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The dearth of leadership 3:1-15

2010 Edition

The emphasis in this pericope is on the lack of qualified leaders and the consequent
collapse of society that would result because God's people put their trust in people rather
than in Him. The name "the Lord [sovereign] God of hosts [the almighty]" forms an
inclusio around this section (vv. 1, 15).

"To make great men the source of a nation's greatness is always to end up
with a dearth of great men. Unless the greatness comes from within the
community itself, a condition which is ultimately the result of trust in God,
no great leaders will rise from it. Instead, the leaders will merely reflect

the spiritual poverty of the community."46

3:1

3:2-3

3:4-5

3:6-7

"For" ties this section to the argument of 2:6-22. "Behold" (Heb. hinneh)
commonly introduces a threat in prophetic material. The multiple names
of God again hint at judgment to come (cf. 1:24; 10:16, 33; 19:4). God
was going to remove what was essential from Judah and Jerusalem.
"Supply" (Heb. mash'en) and "support” (Heb. mash'ena) are masculine
and feminine forms of the same word in Hebrew, meaning a staff,
suggesting that every type of support will be removed. The figures of
bread and water stand for food and drink—famine will come—but in a
larger sense these things also represent all that is essential to the nation.

The Lord would remove the leading men in the military, political,
religious, and commercial spheres of life. These were people the Israelites
depended on. This happened when the Babylonians conquered the city and
the land (cf. 2 Kings 24:14) and earlier when the Assyrians defeated Israel.

This lack of leadership would result in incompetent individuals seeking
and gaining positions of authority (cf. Lev. 19:32; 1 Kings 3:7). Verse 4 is
reminiscent of the reign of King Rehoboam. Looking ahead, wicked King
Manasseh began ruling over Judah when he was only 12, and Kings
Jehoiakim, Jehoiachin, and Zedekiah, who followed him later, proved
capricious.

"Good government is one of God's best gifts to a sinful
race. How great then is the sin of those who refuse to
concern themselves with their responsibilities as citizens of
the state!"47

Things would become so bad that the possession of a mere coat (an outer
garment) would lead others to thrust its owner into leadership despite his
protestations. Any type of superiority will seem like an indication that the
possessor can provide desperately needed authority and power. Yet the

460swalt, p. 131.
47Young, 1:145.
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chosen leader will refuse to take responsibility, even lying about his
resources, because what he would rule is only a ruin and because he
knows he lacks the qualifications to lead.

"Isaiah is in reality describing a breakdown in national
character and seriousness; the spirit which treats national
welfare, politics and leadership as a joke."48

People should not try to compel a person who is unqualified to run for
office.

Note the stages in Israel's degradation that verses 1-7 trace. Good leaders
disappear (vv. 1-3), and immature, capricious leaders (v. 4) who begin to
oppress the populace (v. 5) take their place. Society becomes divided as
age gaps open up and respect for the respectable breaks down (v. 5).
Unqualified people get pressed into leadership, and a spirit of despair
dominates elections (vv. 6-7). Even though Israel and Judah were
monarchies, the people did have the opportunity and responsibility for
choosing some of their leaders.

The reason for these conditions is that Israel was already defying Yahweh
by depending on humans rather than on Him.

Instead of bowing before Yahweh's glorious face, the Israelites were with
brazen faces rebelling against Him, as the people of Sodom did. So it
would go hard for them. "Woe" is an interjection of threat or distress. This
Hebrew word, ‘oy, and its companion, hoy, occur 22 times in Isaiah, more
frequently than in any other prophetic book. The Israelites had brought the
judgment of God on themselves by their pride.

The faithful minority, however, would not simply get lost in the judgment
of the unfaithful majority, but the Lord would remember them and send
them good. Sin does bring its own wages (Rom. 6:23). Here the long-term
blessing of the righteous contrasts with the short-term blasting of the
unrighteous. There were these two groups among God's chosen people
then as there are now. The faithful frequently suffer along with the
unfaithful, but their ultimate ends are very different (cf. Rev. 2:10-11).

Isaiah personally bemoaned the plight of the people who had already
begun to experience the frustration of incompetent leaders and who would
have to endure still more of the same. In his day women did not have the
educational advantages that men enjoyed and so were less fit to lead than
men. Children, in spite of their lack of maturity, experience, perspective,
and wisdom, were nonetheless needed to lead adults. Unqualified leaders
were leading the people astray and giving them confusing directions

48Motyer, p. 60.
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concerning God's will. God's special gift to his people through history
involved furnishing inspired leaders. Now He would withdraw them.49

3:13-15 Yahweh is the ultimate judge of His people, and He would contend with
His human representatives who used their positions to fatten themselves
rather than feeding their people (cf. Zech. 11:1-17). Their possessions
witnessed to their stealing from their neighbors. The vineyard is a
common figure for Israel (cf. 5:1, 7; Ps. 80:8-18; Jer. 2:21; 12:10; Ezek.
15:6-8; Hos. 10:1). The people belonged to the Lord, not these abusing
leaders who crushed them and ground them down to get out of them as
much as they could for themselves (cf. Lev. 19:9-10; Deut. 24:20-21).

The death of liberty 3:16—4:1

The Lord's condemnation of His people continues, but there is a change in focus. In
verses 1-5 it was the male leaders who received criticism, but in this section the female
citizens are more prominent. Undoubtedly what the Lord said about these women was
true of them as females, but we should not limit their indictment to females alone. Men
have been just as guilty of these sins as women, though in Isaiah's day they were more
blatant among some women. The point is that the whole nation of Judah was guilty, not
just the men.

3:16-17 Pride led these women to walk with their noses in the air, assuming
superiority over others, and to draw men to themselves. They glanced
coyly to see whether others noticed their elegance. They took small steps
to give the appearance of humility and drew attention even to their feet.
Everything they did was designed to attract attention.

"Wherever dress and splendour are carried to excess, there
is evidence of ambition, and many vices are usually
connected with it; for whence comes luxury in men and
women but from pride?">0

God would humble them by making the hair that they loved so much a
patch of scabs and the foreheads they decorated so carefully bare. Having
delighted in immodest exposure, God gave them over to it (cf. Rom. 1).
He did not condemn their luxurious lifestyle as much as their arrogant
spirit, which their lifestyle demonstrated.

3:18-23 The Lord proceeded to condemn 21 (seven times three, a full measure)
other personal decorations that evidenced pride, many of which were
popular in Isaiah's day and some of which are still popular now. Many of
these items originated in cult and in magic rituals.5? Again, these things
are not wrong in themselves, but they may assume too much importance in
a person's life.

4OWatts, p. 41.
50John Calvin, quoted by Young, 1:161.
Slwatts, p. 46.
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"It was the prophet's intention to produce a ludicrous, but
yet serious impression, as to the immeasurable luxury
which really existed; and in the prophetic address, his
design throughout is to bring out the glaring contrast
between the titanic, massive, worldly glory, in all its varied
forms, and that true, spiritual, and majestically simple
glory, whose reality is manifested from within outwards. In
fact, the theme of the whole address is the way of universal
judgment leading on from the false glory to the true."52

3:24 Disgrace would result from trusting self rather than God. These five
exchanges and more took place when God humbled Israel in exile. They
all represent the results of divine judgment for self-exaltation.

3:25-26 The woman in view is Jerusalem personified. She is seen as having lost
her providers and defenders and all on whom she depended. She is utterly
without joy and alone (cf. Lam. 1:1).

"There is extant a coin from [the time of the Roman
emperor] Vespasian which pictures the conquered
Jerusalem as a dejected woman sitting under a palm tree, a
soldier standing before her, and which bears the inscription
Judaea capta, or devicta. Jerusalem alone."s3

4:1 This verse brings to a high point the horrors that were to come. War has
always resulted in the decimation of the male population. For example,
approximately one million French, one million German, and half a million
English male soldiers died in World War 1. So many men would die in
Israel that women would be desperate for male companionship and
support. They would be willing to humiliate themselves to escape the
reproach of being unmarried and childless. Long gone is the hope to gain a
man through seduction of the eyes (cf. 3:16). Now even begging and
pleading would be ineffective. Women providing their own food and
clothing is the reverse of God's intention in marriage (cf. Exod. 21:10).
Likewise women taking men's places and leading them, as Eve led Adam
(Gen. 3), illustrates a desperate situation.

"Here is the final end of our desire to avoid dependence.
We will become dependent in the most degrading and
disadvantageous ways."5

All this will happen on "that day" (3:7, 18; 4:1), namely, when God judges His people for
trusting in other human beings and themselves rather than Him. Many of the judgments

52Delitzsch, 1:145.
53Young, 1:170.
S40swalt, p. 143.
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prophesied in this section took place during the Babylonian Captivity, and during the
Assyrian Captivity of the Northern Kingdom, but "that day" also anticipates Tribulation

times.

3. God's determination for Israel 4:2-6

Having begun this oracle by clarifying God's desire for lIsrael (2:1-4), the prophet
proceeded to contrast her present condition. She depended on people rather than Himself,
a condition that would result in divine discipline (2:5—4:1). Next, and in conclusion, he
revealed that God would indeed bring what He determined for His chosen people to
completion in the future (4:2-6). Israel's destiny would be glorious in spite of intervening

judgment.

4:2

"[The branch is] a name of Christ, used in a fourfold way:
(1) 'the branch of the LorD' (v. 2), i.e. the Immanuel
character of Christ (Isa. 7:14) to be fully manifested to
restored and converted Israel after His return in divine
glory (Mt. 25:31); (2) 'the Branch' of David (Isa. 11:1; Jer.
23:5; 33:15), i.e. the Messiah, 'of the seed of David
according to the flesh' (Rom. 1:3), revealed in His earthly
glory as King of kings, and Lord of lords; (3) the LoRD's
'servant, the Branch' (Zech. 3:8), Messiah's humiliation and
obedience unto death according to lIsa. 52:13-15; 53:1-12;
Phil. 2:5-8; and (4) the 'man whose name is THE
BRANCH' (Zech. 6:12), that is, His character as Son of
man, the 'last Adam," the 'second man' (1 Cor. 15:45-47),
reigning as Priest-King over the earth in the dominion
given to and lost by the first Adam. Matthew is the Gospel
of the Branch of David; Mark, of the LorD's Servant, the
Branch; Luke, of the Man whose name is the Branch; and
John, of the Branch of the LorD."%6

"In that day" connects this section of the oracle with its earlier parts and
shows that all of it deals with a future time (cf. 2:12, 17, 20; 3:8, 18; 4:1).
However here we learn that "that day" will be a day of glory and
vindication for Israel as well as retribution and judgment.

In a general sense "The Branch of the Lord" refers to Israel, but this is also
a messianic title here as elsewhere (cf. 11:1; 53:2; Jer. 23:5; 33:15; Zech.
3:8; 6:12). It was regarded as a messianic reference here as early as the
Targums, the Aramaic interpretive translation of the Old Testament that
dates after the Babylonian exile or possible during it.5s

55See Joyce G. Baldwin, "Semah as a Technical Term in the Prophets,” Vetus Testamentum 14 (1964):93-

97.

56The New Scofield . . ., p. 716.
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God would provide a source of fruitfulness and blessing, which a tree
branch (stemming from David and ultimately from the Lord) is, to Israel
(cf. 2 Sam. 23:5). The nation would not produce this on her own by
trusting in people, but God Himself would provide it. "The fruit of the
earth” probably refers to the fruitfulness of the earth that God would
provide through Israel and, specifically, the Messiah. God promised earlier
to judge Israel with lack of fruitfulness because of her sin (4:1).

Many conservative interpreters have understood "the fruit of the earth™ to
be a second messianic title, which is possible. Some of these felt the first
title referred to Messiah's divine nature and the second to His human
nature.>” Others favored taking "the fruit of the earth” simply as a
reference to the future agricultural abundance of the land.58

"The survivors of Israel” refers to those who would live through the
judgments mentioned earlier in this passage. Since the time of these
judgments includes the Exile and the Tribulation, and since the reference
to the Branch points to messianic times, these survivors will probably be
Jews who will still be alive at the end of the Tribulation (cf. Zech. 13:8).
The daughters of Jerusalem previously sought to beautify themselves
(3:16, 18; 4:1), but now the Lord would adorn them with fruitfulness.

The divine judgments that God will bring on the Israelites in the future (in
the Tribulation) will have a purifying effect on many of them, specifically
the elect (cf. 1:25; Ezek. 36:25-26; 39:23-26; Dan. 9:4-19; Mal. 3:2-5;
Matt. 3:11; Acts 13:48). Those left alive to the end will be holy in conduct
as well as set apart by God for His purposes. Similarly, God purified the
Israelites through their oppression in Egypt and then liberated them so
they could be a holy nation (Exod. 19:6) in calling and in conduct. In both
cases God Himself did it. This purification was only true to a very limited
extent of those Israelites who returned from the Exile, as the post-exilic
books of the Old Testament reveal.

The "daughters of Zion" throughout this oracle represent all the Israelites,
not just the females in the nation (cf. 3:16, 17). The "spirit" in view (v. 4)
is probably the abstract concept of "process” (cf. 19:14; 28:6; 29:10; 37:7).
A less probable view is that the spirit is the Holy Spirit.

God definitely would not abandon His people Israel in the coming
judgment but would share His presence with them and care for them by
providing protection and guidance. Failure in leadership marked Israel in
Isaiah's day (3:2-7), but God Himself would lead the nation in the future.
In the past, God had done this by sheltering the wilderness wanderers with
a cloudy pillar, but in the future a similar covering would protect the

5TE.g., Delitzsch, 1:152-53.
58E.g., Chisholm, "A Theology . . .," p. 317.
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dwellers at Mount Zion. The daughters of Jerusalem tried desperately to
secure husbands (v. 1), but God Himself would finally provide a marriage
canopy (chamber) for His beloved in the future.

The same fire that judged His people, God Himself, would warm and
protect them in all of their circumstances (cf. Ps. 91). He would control the
forces of nature that the pagans believed the gods controlled. The Israelites
saw a literal cloudy pillar in the wilderness, and perhaps this one in the
future will be literal too, symbolic of His presence.

This oracle (2:1—4:6) reveals events that would happen in a "day" yet future from
Isaiah’'s perspective. History has shown that some of the predictions of judgment found
partial fulfillment in the exiles of Israel that preceded Messiah's appearing. However
most of the judgment, and all the blessing connected to Messiah, lies in the future from
our perspective (cf. Matt. 24:4-30). It is mainly the Tribulation and Messiah's blessing of
Israel in the Millennium to follow that is in view here.

C. THE ANALOGY OF WILD GRAPES CH. 5

This is the third and last of Isaiah's introductory oracles. The first one (ch. 1) introduced
the book as a whole by presenting major themes with which the prophet proceeded to
deal in chapters 2—66. The second chiastic one (chs. 2—4) presented the tension
between what God intended Israel to be and what she had become. This third prophetic
sermon (ch. 5) was a clever presentation of the present condition of Israel in Isaiah's day
and its consequences. It starts out deceptively as a casual song, transforms into a
courtroom drama, and ends with pure condemnation. Isaiah lured his listeners into
hearing him with a sweet song and then proceeded to burn them with fiery preaching.

1. The song of the vineyard 5:1-7

Isaiah, like a folk singer, sang a parable about a vineyard that compared Israel to a
vineyard that Yahweh had planted and from which He legitimately expected to receive
fruit. One cannot help but wonder if this passage lay behind Jesus' teaching on the vine
and the branches in John 15:1-6. The prophet's original audience did not realize what this
song was about at first. It started out sounding like a happy wedding song, but it turned
out to be a funeral dirge announcing Israel's death. This chiastic "song" is only the first
part of Isaiah's unified message in this chapter. His song flowed into a sermon. This is the
first of several songs in Isaiah (cf. chs. 12, 35; 54:1-10; et al.).

"In a way similar to Nathan's, when he used a story to get King David to
condemn his own action (2 Sam. 12:1-7), so lIsaiah sets his hearers up to
judge themselves . . ."59

5:1-2 Isaiah offered to sing a song for his good friend about his friend's
"vineyard," a figure for one's bride (cf. Song of Sol. 1:6; 8:12). Really this

590swalt, p. 151.
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song contains a harsh message about another person and his "vineyard,"
namely, Yahweh and Israel. Isaiah painted a picture of a man cultivating
his relationship with his wife only to have her turn out disappointing. But,
as would shortly become clear, he was really describing God's careful
preparation of Israel to bring forth spiritual fruit. The man double-fenced
his vineyard and built a watchtower and a wine vat (storage tank) in it
indicating that He intended it to satisfy him for a long time. Yet all His
work was for naught; His finest vines (Heb. sorek) disappointed Him.
Ezekiel observed that if a vine does not produce fruit, it is good for
nothing (Ezek. 15:2-5; cf. John 15:6).

Isaiah next appealed to his audience, the people of Jerusalem and Judah,
speaking for his well-beloved (God). He asked them for their opinion.
What more could he have done to insure a good crop? Why did his vines
produce worthless (sour) grapes? In view of what the owner had done (vv.
1-2), the answers would have to be, You could have done nothing more
than you did, and, The grapes were the cause of the disappointment, not
you.

The well-beloved explained what he would do to his disappointing
vineyard. He would stop protecting it and abandon it to the elements and
to its enemies. He would invest no more labor on it and would even stop
providing it with the nourishment it needed to flourish. Furthermore, he
would assist in its destruction. This sounded like another Hosea and
Gomer story (Hos. 1—3).

Isaiah now shocked his audience by identifying the characters in his
parable by name. His well-beloved and the owner of the vineyard was
Yahweh of hosts, not some unnamed friend; the vineyard was Israel, not
his friend's wife (cf. 1:8; 3:14; Ps. 80:8-18; Jer. 2:21; 12:10; Ezek. 15:6-8;
Hos. 10:1; Matt. 21:33-44); and the Judahites were the individual plants in
this unresponsive vineyard.

"Before the fall of Samaria in 722 Bc the house of Israel
meant either the whole divided nation or its northern
component. The prophets did not countenance the division,
and whether specifically called to prophesy to north or
south they tended to embrace the whole in their ministry
(cf. Am. 3:1). Isaiah thus addresses the whole nation and
then narrows his vision to the specially privileged men of
Judah . . ."'60

The good fruit God looked for was justice (the righting of wrongs; Heb.
mishpat) and righteousness (right relationships; Heb. tsedagah), but the
bad fruit the vines produced was oppression (the inflicting of wrongs;

60Motyer, p. 69.
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Heb. mispakh) and violence (wrong relationships; Heb. tse'agah; cf.
60:21; 61:3). Isaiah used paronomasia (a pun) to make his contrasts more
forceful and memorable. Instead of mishpat God got mispah, and instead
of sedaga He received se'aga.

"The assonance would seem to point to the fact that the
worthless grapes bore at least an outward resemblance to
the good ones. In appearance at least the nation seemed to
be the people of God."6!

As the vineyard disappointed the Lord, so this song disappointed its original hearers. It
proved to be confrontation, not entertainment.

2. The wildness of the grapes 5:8-25

Yahweh's crop was worthless because it produced wild grapes that manifested six blights.
The word "woe" (Heb. hoy), a term of lament and threat, introduces each one (cf. Amos
5:18; 6:1; Rev. 8:13; 9:12).

"The word 'woe' itself, appearing six times in the passage, does not just
denounce our sins, it laments our sins. The same word is translated 'Ah!" in
Isaiah 1:4 and 'Alas!" in 1 Kings 13:30. Remember that 'woe' is the
opposite of the word 'blessed’ (cf. Luke 6:20-26)."62

"He [Isaiah] holds up six clusters of wild grapes, as it were, to illustrate
what's going wrong, six ways we resist the grace of God, six answers to
the question "Why?' Each is presented with a 'Woe."'63

Two double "therefore™ sections break the laments into two groups by concluding them
(vv. 13-14, 24-25). The "woe" sections emphasize the crop produced, and the "therefore"
sections the harvest (judgment) to come. In the "woes" there is a chiastic progression.

A The property motive (vv. 8-10)
B Self-indulgence (vv. 11-12)
C Sin pursued (vv. 18-19)
C' Sin justified (v. 20)
B’ Self-conceit (v. 21)
A The money motive (vv. 22-23)84

61Young, 1:204.

620rtlund, p. 66.

631bid., p. 68.

64Adapted from Motyer, p. 70. For a rhetorical critical study of the passage, see Robert B. Chisholm Jr.,
"Structure, Style, and the Prophetic Message: An Analysis of Isaiah 5:8-30," Bibliotheca Sacra 143:569
(January-March 1986):46-60.
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One writer saw saw six things the Lord hates in these sections: greed (v. 8), hedonism
(vv. 11-13), rebellion (vv. 18-19), immorality (v. 20), pride (v. 21), and injustice (vv. 22-

23).65

Sins of the upwardly mobile 5:8-17

This section identifies sins that marked the people among whom lIsaiah lived and their
consequences. They are still very much with us.

Two initial woes 5:8-12

5:8-10

5:11-12

The first quality that spoiled Israel's fruit was greed, an example of which
Isaiah detailed (cf. Mic. 2:1). The Israelites were buying out their
neighbors, as they had opportunity or made the opportunity, to increase
their land holdings. The wealthier or smarter members of the community
took advantage of their less fortunate brethren and so deprived them of
their opportunity to live on land that God had given them (cf. Lev. 25:23).
The carpetbaggers who descended on the South following America’s Civil
War similarly took advantage of many southerners whose farms had been
decimated by invading northern troops. They bought up their land for a
fraction of its worth and drove the former owners into destitute poverty.

Buying additional land is not wrong in itself, but when it involves abusing
other people it becomes wrong. Isaiah was not decrying large farms or
estates per se; he was condemning squeezing out the small man to make
oneself more prosperous, secure, and admired. Those who did this in his
day ended up isolated rather than enjoying the fellowship of their brethren
(cf. Matt. 16:25-26; Col. 3:5).

God would judge this greed by causing the families of these isolated rich
people to dwindle (v. 9). lronically, by the time a person has enough
money to build a mansion he is often too old to enjoy it, his family has
grown up and moved out, and his spouse may die soon because she is
usually old too. God would judge the farmers by decreasing the
productivity of their crops (v. 10; cf. Deut. 28:20-24; Ps. 106:15; Hag. 1:5-
6). The land-hungry would become hungry. No matter how many acres a
person may own, God still controls the weather. Agricultural productivity
was one of God's promised blessings under the Old Covenant (Deut 28:11-
12; cf. Isa. 4:2).

The second blight on the "grapes™ was pleasure-seeking. In Isaiah's day
this vice manifested itself in drinking too much wine and strong drink,
usually at a continuous round of parties (cf. 22:13; 28:1-8; Hos. 7:5; Joel
3:3; Amos 6:6). These people were "party animals™ who paid no attention
to the Lord or His works. Seeking pleasure is not wrong in itself unless it

65Dyer, p. 531
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becomes too absorbing, as it had with many Israelites. Too much partying
produces insensitivity to spiritual things.

"When the passion for pleasure has become uppermost in a
person's life, passion for God and his truth and his ways is
squeezed out."6

The first explanation for the coming judgment 5:13-17

5:13

5:14-15

5:16-17

The result of driving other people off their land and living only for
pleasure would be, ironically, that the Israelites would be driven off their
land and enjoy little pleasure. Instead of more food and drink there would
be famine and parched throats for all the people (cf. 3:16-24). Each of the
two double “therefore™ sections contains a short description of the
immediate consequences of the sins just mentioned (vv. 13, 24) and then a
longer description of the long-term results (vv. 14-17, 24). Carousing
would end in captivity.

Instead of pleasure-seekers opening their throats to drink wine, Sheol (the
place of the dead) would open her throat to drink down the pleasure-
seekers. This divine punishment would befall all the people because they
shared the pride that marked the property-hungry and the pleasure-mad
(cf. 2:9). The offenders' actions showed that they really did not know
Yahweh in any life-changing way; the knowledge of God had had no
practical effect on the way they lived.

"The word sheol (an infinitive form, like pekod) signified
primarily the irresistible and inexorable demand made upon
every earthly thing; and then secondarily, in a local sense,
the place of the abode of shades, to which everything on the
surface of the earth is summoned; or essentially the
divinely appointed curse which demands and swallows up
everything upon the earth."¢7

In contrast to the humiliation of the lIsraelite proud, Yahweh of armies
would enjoy exaltation because what characterizes Him is the opposite of
what marked His people, namely, justice and righteousness.

"Righteousness is holiness expressed in moral principles;
justice is the application of the principles of righteousness
(cf. 1:21)."c8

This difference between God and His people is an aspect of His holiness
(i.e., His moral purity; cf. 6:3). When God's people were humiliated and
He would be exalted, innocent lambs and unknown strangers would enjoy

660swalt, p. 160.

67Delitzsch, 1:172.

68Motyer, p. 72.
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the property that the proud sought to secure. The Israelites had once been
the strangers in this land, but now other strangers would dispossess them.
God does not delight in taking revenge, but He has committed Himself to
remaining true to His covenant with Israel.

Sins of the cynically unbelieving 5:18-25

Isaiah proceeded to expose the attitude that resulted in the people not allowing their
knowledge of God to affect the way they lived (cf. v. 13). They thought that God would
not act and that they knew what was better for themselves than He did. The prophet
identified more "sour grapes” that issued from these attitudes.

Four additional woes 5:18-23

5:18-19

5:20

5:21

5:22-23

The Israelites were deliberately sinning. They had not innocently fallen
into sin, but they were pursuing it willfully. Rather than fleeing from it,
they were holding it close to themselves. Even worse, they were doing so
in an attempt to bait God to respond. They believed that He would not
punish them. Their ties with sin were like the cords that the people used to
lead their animals and the cart ropes that were much stronger and harder to
break.

The fourth bad product of the Israelite vineyard was perversity. The
people were calling good what God called evil, and vice versa. For
example, glorifying adultery and treating committed believers as
dangerous radicals turns the truth on its head. They were mocking God's
ways publicly and privately. They refused to accept the standard of God's
revelation.

"Moral standards were destroyed by new definitions of sin
(see Amos 5:7), people using God's vocabulary but not His
dictionary."69

Their fifth error was conceit. They thought they were wiser and cleverer
than Yahweh.

Sixth, they had adopted corrupt values. They glorified the "macho man"
who did things that appeared great but were nothing more than
sophisticated childishness. The more a person could drink, the greater the
people honored him. They thought it "smart” to profit from the misfortune
of others even though that ran counter to God's will. Corrupt judges could
do this easily (cf. Prov. 17:15).

"There is a reason why people binge on escapism. They are
medicating their despair."70

69%Wiersbe, p. 17.
700rtlund, p. 72.

33



34

Dr. Constable's Notes on Isaiah 2010 Edition

The second explanation for the coming judgment 5:24-25

The second double "therefores™ (cf. vv. 13, 14) announce God's judgment for the sins
mentioned in verses 18-22, but also those identified since verse 8. The condemnation is
cumulative.

5:24 The people had challenged God to act speedily (v. 19), and Isaiah assured
them that He would. God in judgment is seen as an external fire that
would consume His people. He would also be to them as an internal
disease that decimates a whole plant, from roots to shoots. The reason for
judgment is the people's rejection of mighty Yahweh's revealed will (cf. v.
12).

5:25 In fact, many judgments had already come against Judah in her history (cf.
2 Chron. 28:5-6). God was removing the hedge and breaking down the
wall around His vineyard (cf. v. 5). Nevertheless the nation had not
repented, so more judgment would come.

3. The coming destruction 5:26-30

The two brief sections explaining the reasons for Judah's judgment (vv. 13-17 and 24-25)
give way to fuller clarification of these reasons here. This section is the climax of Isaiah's
message in chapter 5.

5:26 The Judahites had taunted God to act in judgment and had concluded that
because He had not destroyed them He could not. The prophet now
revealed that Yahweh, as sovereign not only over their nation but over all
nations, was preparing to call a foreign power to punish them (e.g., Egypt,
Assyria, and Babylonia). All He had to do was raise a flag, as in battle to
summon troops, or whistle and they would respond swiftly, even though
they resided in a remote part of the earth. The Assyrian army prided itself
on its maneuverability and quickness.”

"The second figure is taken from a bee-master, who entices
the bees, by hissing or whistling, to come out of their hives
and settle on the ground."72

5:27-29 Israel's enemy was ready and prepared to do the Lord's bidding. She would
devour Judah as hungry lions consume their prey.

5:30 The enemy's attack would be as irresistible as the pounding of waves on a
shore. This may be one of many prophetic comparisons between the
Gentile nations and the waters of the sea. Israel would find no hope by
looking to the land for help because the clouds of God's wrath would

"I\WVatts, p. 65.
72Delitzsch, 1:182.
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darken it and make it foreboding. Israel would find no help anywhere, not
from the sea or from the land.

". .. when the predicted darkness had settled upon the land
of Judah, this would not be the end; but there would still
follow an alternation of anxiety and glimmerings of hope,
until at last it had become altogether dark in the cloudy sky
over all the land of Judah . . ."73

This prophecy looks at a judgment coming on Judah and Jerusalem that was not far away
in time. Perhaps the Assyrian invasion of the land that took place at the end of the eighth
century (in 701 B.C.) fulfilled it. Judah receded to a lower level from which she did not
recover after this invasion. Perhaps it is also significant that the founding of Rome
occurred about this time since it was another power that God raised up to humble His
people.

"Thus Isaiah ends his preface. The message of the first two sections (1:2-
31; 2:1—4:6) is that human sin cannot ultimately frustrate God's purposes
and that, in God, mercy triumphs over wrath. But the third section (5:1-30)
poses a shattering question: When the Lord has done all (5:4), must the
darkness of divine wrath close in and the light flicker and fade? This was
the day of crisis in which Isaiah ministered: a crisis for humankind, for the
day of wrath has come and a crisis for God: can mercy be exhausted and
defeated?"'74

1. ISAIAH'S VISION OF GOD CH. 6

Many serious students of Isaiah have believed that the record of Isaiah's call in this
chapter occurred before he wrote any of the prophecies in this book. The title "Holy One
of Israel," Isaiah's trademark name for God, connects with his call, and he used that title
for God throughout the book. Likewise the prophet's emphases on glory, majesty, and
righteousness are strong in chapter 6, and they also appear throughout the rest of the
book. As already mentioned, the three messages in chapters 1—5 provide a perfect
introduction to the rest of Isaiah, and it was probably for this reason that these chapters
were arranged in the text before chapter 6. By placing the record of his call here, Isaiah
also vindicated the prophecies in chapters 1—5 for his readers.”

"6:1-13 is not simply his justification for being a prophet but is more
particularly the heart of his answer to the problems raised by his preface
[chs. 1—05]. It speaks of the triumph of grace."?¢

Also, chapter 6 provides a good transition into the prophecies that appear next, in
chapters 7—39 and, particularly, in chapters 7—12. It shows how the sinful nation could
become the Lord's servant (a kingdom of priests), namely, by really looking to Yahweh

73bid., p. 185.
"4Motyer, p. 73.
"5Delitzsch, 1:204.
"6Motyer, p. 75.
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and allowing Him to deal with her sin, as Isaiah did. It also explains the hardness of Israel
that follows; she had not looked to God and had not responded appropriately to Him, as
Isaiah did. In the call of Isaiah (Isa. 6) his message stands out, but in the call of Jeremiah
(Jer. 1:1-10) his person stands out.

A. THE PROPHET'S CLEANSING 6:1-8

6:1 Why did Isaiah date this passage since he did not date most of his others?
Probably he did so because King Uzziah had been the best king of Judah
since Solomon. Nevertheless during the last part of his reign he suffered
from leprosy, a judgment from the Lord for his pride (2 Kings 15:5; 2
Chron. 26:16-23). In this respect his life was a foreview of the history of
the nation he ruled. King Uzziah died about 740 B.C. after reigning for 52
years (2 Kings 15:2; 2 Chron. 26:3). When Uzziah died, most people in
the nation would have felt a great loss. Who would lead them next, and
would he provide for them all that Uzziah had? Assyria was growing in
power and ambition to the east, so the threat of foreign invasion was real.
Israel needed a strong king. As things turned out, Judah receded to a lower
level from which she did not rise. At such a time Isaiah received a vision
of Israel's true king, Yahweh, who was more than adequate to provide for
His people. This unusual vision prepared the prophet to act and speak for
God (cf. Gen. 32:30; Exod. 19:21; 20:19; 33:20; Deut. 18:16; Judg.
13:22). Even though God is invisible because He is spirit (31:3; John 1:18;
4:24), He has manifested Himself at various times so people can
appreciate certain aspects of His personality.

"How significant a fact, as Jerome observes in connection
with this passage, that the year of Uzziah's death should be
the year in with Romulus [one of the founders of Rome]
was born; and that it was only a short time after the death
of Uzziah (viz. 754 B.C. according to Varro's chronology)
that Rome itself was founded! The national glory of Israel
died out with king Uzziah, and has never revived to this
day."77

Israel suffered God's judgment under five great powers that followed one
another in succession: Assyria, Babylonia, Persia, Greece, and Rome.

Isaiah described Yahweh as sovereign (“Lord"), the overlord of all the
earth. He was exalted by means of His throne on which He was sitting in
royal attire. The glory of His person filled His awesome, celestial palace-
temple (cf. 1 Kings 22:17-23; Job 1:6-12; 2:1-6; Ezek. 1:3-28; 8:1-4; Dan.
7:2,9-10; Zech. 3:1-5; Rev. 4—5).78

"TDelitzsch, 1:189.

78See Allan J. McNicol, "The Heavenly Sanctuary in Judaism: A Model for Tracing the Origin of an
Apocalypse," Journal of Religious Studies 13:2 (1987):66-94, for further discussion of the heavenly
sanctuary motif in relation to apocalyptic.
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The apostle John wrote that it was Jesus' glory that Isaiah saw (John
12:41).

Fiery angels attended the Lord. Seraphim, a transliteration of the Hebrew
word, probably means "burning ones™ (cf. Num. 21:6). This is the only
reference to seraphim in Scripture. They covered their faces, as we do
when we are in the presence of something extremely brilliant, to hide and
protect themselves from the greater glory of God. They covered their feet
for the same reason and perhaps as an indication that they renounced
going anywhere on their own. One writer suggested that the feet may be
euphemisms for the genital areas (cf. 7:20; Exod. 4:25). In this case the
creatures may have been expressing modesty.”® They used their third pair
of wings to fly, namely, to carry out the orders of their sovereign.

Their joy in God's presence was evident in their calling out to each other
ascribing supreme holiness to Yahweh of armies. A triple appellation of
holiness, a trisagion, indicated that Yahweh's holiness is superlative, the
greatest possible, and complete. Nowhere else in the Old Testament is
there another threefold repetition of God's holiness, but there is in the New
(Rev. 4:8). Other repetitions of words three times for emphasis are not
uncommon (e.g., Jer. 22:29; Ezek. 21:27; Rev. 8:13). Holiness is
distinctness from all that is not divine, especially in reference to ethical
behavior.80 God's glory is His manifested holiness.8!

"His holiness is simply his God-ness in all his attributes,
works, and ways. ... He is not like us, only bigger and
nicer. He is in a different category. He is holy."82

Isaiah saw God as absolutely upright, correct, and true. His glory was not
restricted to the throne room or to heaven, however, but it filled the whole
earth. God's glory fills the earth in that the revelation of God's attributes
fills the earth (cf. Ps. 19:1-3). God's glory refers to the outshining of His
person.

The praise of one and then another of the seraphim was so powerful that it
shook the heavenly temple to its foundations. Isaiah also saw smoke
billowing throughout the space suggestive of God's power to consume (cf.
33:14; Exod. 19:18; Deut. 4:24; Heb. 10:26-31; 12:29; Rev. 9:2) and
prayer (Rev. 8:4). It evidently arose from the altar of incense (v. 6).

Isaiah feared that he would be consumed since he was in the presence of
the purest of all beings. He announced woe on himself; he was in deep
trouble (cf. 5:8, 11, 18, 20, 21, 22). These are the first words that Isaiah

\Watts, p. 74.
800swalt, p. 180.

81Delitzsch, 1:192.

820rtlund, p. 77.
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himself spoke in this book, and they announce a prophetic woe on himself.
He first had to become aware of his own sin and uncleanness before he
could worship God as he should. Not only did he have unclean lips, but he
dwelt among a people whose lips were very unclean and, therefore, unfit
to praise or speak for God. King Uzziah died an unclean leper (2 Chron.
26:16-21). Unclean lips evidence unclean hearts (cf. Matt. 12:34).
Whereas God was holy, Isaiah and the Jews were unclean, not upright,
impure in their ethical conduct. Isaiah sensed his danger because he saw
the real King of Israel who was Yahweh of armies. It is in seeing God for
who He is that we can see ourselves for who we are and can, therefore,
accurately evaluate our condition (cf. Job 42:5-6; Dan. 10:14-17; Rev.
1:17).

Isaiah only acknowledged his hopeless condition—he did not plead with
God or make vows to God—and God then went into action. Confession
must precede cleansing (cf. 1 John 1:9). The altar from which the
seraphim took the coal was probably the brazen altar in heaven, in which
case the coal itself symbolizes substitute sacrifice.83 Fire from the brazen
altar lit the incense on the incense altar in Israel, so, whichever altar may
be in view, the coal connects with sacrifice. Fire in the Old Testament
symbolizes the wrath of God (Gen. 3:24; Num. 11:1-3), the holiness of
God (Exod. 3:2-6; 19:18-25), His purifying process (Num. 31:22-23; Mal.
3:2-3), and the context of the Law (Deut. 4:12, 33, 36).

"A seraph peels off from his flight path around the throne,
diving straight for Isaiah. He's holding a burning coal that
he took from the altar with tongs, but not because it is hot.
After all, a seraph himself is a burning one. He took this
coal with tongs because it is a holy thing. It belongs to the
place of sacrifice and atonement and forgiveness. But this
holy thing touches Isaiah's dirty mouth, and it does not hurt
him, it heals him. What we must see, in the context of the
whole Bible, is that this burning coal symbolizes the
finished work of Christ on the cross."84

God's purging agent touched Isaiah's mouth, and the angelic messenger
assured the prophet that he had been completely cleansed of his
uncleanness. We might call this Isaiah's conversion experience. Compare
Acts. 9:3-11, which records the Apostle Paul's conversion and call.

God then asked for a volunteer to serve Him, evidently among any present
in the throne room (cf. 1 Kings 22:19-20). "Us" is a plural, and the plural
in Hebrew (but in no other Semitic languages) adds intensification (cf.
Gen. 1:26; 11:7; 1 Kings 22:19-23). It only hints at plurality within the

83Motyer, p. 78.

840rtlund, pp. 79-80.



2010 Edition Dr. Constable's Notes on Isaiah

Godhead, but the New Testament makes that plurality clear (cf. John
12:41; Acts 28:25).

Note the balance of divine sovereignty and human choice in His words:
He would send someone, but that someone needed to be willing to go.
God's grace to him in not consuming him but rather cleansing him
motivated Isaiah to volunteer to be God's servant.

This section is a major revelation of the grace of God and the condition for spiritual
cleansing. It is one of the premier salvation passages in the Old Testament. God's grace
on this occasion so impacted Isaiah that his ministry bore this hallmark, as we observe in
this book.

"Here in this matchless passage we find the reason why so few are willing
to serve God. They need above all the conviction of sin. Only when a man
has been convicted of sin and has understood that the Redeemer has borne
the guilt of his sin is he willing and ready joyfully to serve God, to go
wherever God may call him."85

Many preachers of this passage have pointed out that the order of events is very
significant. First, after gaining a greater appreciation for God's holiness and his own
sinfulness, Isaiah said "woe," acknowledging his own uncleanness. Second, the seraphim
said "lo" ("behold” in the NASB), pointing to God's provision for cleansing. Third, God
said "go" (v. 9), giving the prophet a mission to fulfill.

B. THE PROPHET'S COMMISSION 6:9-13

The Lord proceeded to give Isaiah specific instructions about what He wanted him to do
and what the prophet could expect regarding his ministry (vv. 9-10), his historic-political
situation (vv. 11-12), and his nation’s survival (v. 13).

6:9 God sent Isaiah back to the people among whom he lived, a people with
unclean lips (v. 5). He was to tell them to listen and to look at the
revelations he brought from God, but they would not understand what the
prophet meant fully (cf. Deut. 29:2-4).

6:10 The effect of Isaiah's preaching would not be that the people would repent
but that they would harden their hearts against his messages (cf. Matt.
13:14-15; Mark 4:10-12; Luke 8:10; John 12:39-41; Acts 28:26-27; Rom.
11:8).

The Apostle John quoted this verse (and 53:1) in reference to the Jews'
inability in Jesus' day to believe on Him (John 12:40). John then added,
"These things Isaiah said, because he saw His glory, and he spoke of Him"
(John 12:41). Isaiah may or may not have realized that his words had
prophetic significance as well as being applicable to his own situation.

85Young, 1:254.
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. this chapter immediately follows and precedes
examples of wrong reaction to God's word [5:24; 7:10-
12]."86

God told Moses before he went to Pharaoh with the Lord's message that
the Egyptian king would harden his heart (Exod. 3:19). From the divine
viewpoint God had raised Pharaoh up to demonstrate His sovereignty and
power in liberating the Israelites. However, from the human viewpoint
Pharaoh had the freedom to choose to submit to God or resist. His freedom
was not complete; human freedom never is. We cannot do everything we
want to do. But his freedom was genuine; he really could have submitted
to Yahweh. God justly held him responsible for his choice because he did
have genuine, though limited, freedom.

In both cases, Moses' commission and Isaiah's, God was not ruling out the
possibility of repentance from the start. He was letting His prophet see
beforehand what the outcome of his ministry would be. In both cases, too,
those who heard God's word had the opportunity and the ability to respond
to it positively, but they chose to respond negatively. Consequently God
hardened their hearts as their judge so it became harder, and eventually
impossible, for them to repent (Exod. 10:1; cf. Rom. 1:18-32; Heb. 6:4-6).
The Israelites in Isaiah's day had already hardened their hearts against the
Lord, and His retributive judgment on them had already begun when
Isaiah received his commission.

"The elect are not saved because they are creatures of light;
they too were creatures of darkness and in them there was
no goodness, nothing that would attract the light. God,
however, out of His mere good pleasure did choose them
and ordain them to life eternal, and when the blessed gospel
was heard by them, they were given a heart that was then
willing and able to hear and to respond. Those, however,
whom God did not ordain to life eternal, He passed by and
for their sin ordained to dishonor and wrath."87

The success of our ministry should not be our prime motivation to
continue in the work of the gospel. Our loving commitment to remain
faithful to the Lord who has graciously saved us and called us into His
service, despite our lack of outward success, should be.

The news that the Israelites would harden their hearts against Isaiah's
message undoubtedly disappointed the prophet. So he asked the Lord how
long he should continue to preach. The Lord did not give him a certain
number of years but implied that he should continue preaching until the

86Grogan, p. 57.
87Young, 1:261.
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full extent of God's judgment on the people because of their
unresponsiveness had come. The penalty for resisting that the Lord set
forth in the Mosaic Covenant culminated in military defeat and exile from
the Promised Land (Lev. 18:25-27; Deut. 28:21, 63; 29:28). The Lord took
full responsibility for this judgment, though He used other nations as His
instruments to execute it.

6:13 Yet there was hope. A tenth of the nation would survive, but even that
minority would again face judgment. This probably refers to the remnant
left in the land when Nebuchadnezzar took the majority captive to
Babylon (2 Kings 24:14). When the nation was thoroughly cut down and
burned, there would be a little spiritual life in it that would eventually
sprout. This happened when a small number of godly exiles under the
leadership of Zerubbabel, Nehemiah, and Ezra returned to the land and
reestablished the nation. Antiochus 1V of Syria almost consumed even this
remnant during the inter-testamental period. They were the initial holy
seed (cf. 41:8; 43:5; 53:10; 59:21; 65:9; 66:22; 1 Kings 19:18; Rom. 11:5),
but Messiah would be the ultimate holy seed (Heb. zera, a collective
singular; cf. 4:2; 11:1) who would arise out of the chastened nation.

11 ISRAEL'S CRISIS OF FAITH CHS. 7—39

This long section of the book deals with Israel's major decision in Isaiah's day. Would she
trust in Yahweh or in other nations? The decision was a matter of faith; who is more
trustworthy, God or strong people? God promised that trust in the nations would result in
destruction (ch. 34) but trust in Him would bring abundance (ch. 35). Israel's decision
would also determine whether she had a message for the nations or not and whether she
would fulfill her mission to the nations or not. This decision is, of course, one that the
people of God of all ages continually face.

A. THE CHOICE BETWEEN TRUSTING GOD OR ASSYRIA CHS. 7—12

This section of Isaiah provides a historical introduction to the theological problem
described above (cf. 2 Kings 16 and 2 Chron. 28). King Ahaz had to make this decision
of faith because he faced the threat of military invasion. Though warned by the prophet,
the king made the wrong decision and experienced the bitter consequences. All four
subdivisions of this section focus on Assyria and deal with the implications of trust in her
rather than God. As Isaiah had faced his moment of decision (ch. 6), so King Ahaz did
now. In chapter 6, Isaiah made the right decision to trust and obey God. In chapter 7,
Ahaz made the wrong decision to distrust and disobey God. But with the bad news of
Ahaz's apostasy comes the assurance that God would raise up a faithful Anointed One in
the future.

1. Signs of God's presence 7:1—9:7

A unifying theme in this subsection is children. The children were understandably a
major concern of the Israelites threatened as they were with invasion. However, the
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children also embodied qualities that the adult Israelites needed to adopt to survive, such
as innocence, trust, and acknowledged weakness (cf. Matt. 18:1-7). Indeed, a child
promised in this passage, who turned out to be Jesus, would eventually save them. As
Jesus appealed for an attitude of childlikeness in His hearers, so did Isaiah.

The command to trust God 7:1-9

This introductory segment provides the basic information about the historical situation
that Judah faced plus God's command concerning that situation. Would King Ahaz face
his threat from God's perspective or from man's? Would he trust in Yahweh or in
soldiers? Would he exercise faith or resort to works?

7:1 King Ahaz, the grandson of King Uzziah (6:1), reigned in Judah from 735-
715 B.C. altogether. Early in his reign King Rezin of Syria (Aram) and
King Pekah of Israel allied against him (see 2 Kings 15:37; 16:5, 10-18; 2
Chron. 28:22-24). The fact that Isaiah referred to Pekah as the son of
Remaliah rather than as the king of Israel may indicate disdain for him
since to call someone "the son of" someone was a way of denigrating him.
Rezin and Pekah attacked Jerusalem to force Ahaz to ally with them
against Assyria, which was growing stronger farther to the northeast and
threatening to annihilate them all (2 Kings 15:37).88 God protected
Jerusalem, and this dual enemy could not force Judah into a treaty. This
verse summarizes the attack, and the following verses give more details
about it. Another less probable view is that verse 1 refers to Assyria’s first
attack against Jerusalem (2 Chron. 28:5-8) and the following verses to its
second invasion (2 Chron. 28:17-18).

7:2 When Ahaz (“the house of David" of all people!) heard that Syria had
moved its army into the Northern Kingdom (Ephraim) and had settled
down there, he and his people shook with fear. The date of this attack was
probably between 736 and 734 B.C. This prophecy of Isaiah is dateable to
734 B.C. Ahaz had previously suffered defeat at the hands of both these
enemies (2 Chron. 28:5-8). Edom and Philistia were also threatening
Judah at this time (2 Chron. 28:17-18). What Ahaz would do would affect
the future of his dynasty, the house of David.

7:3 God instructed Isaiah to take his son Shearjashub ("a remnant shall
return;" cf. 6:13) and meet Ahaz at a strategic water source for Jerusalem,
which Ahaz was apparently examining. The location of this pool is
uncertain, but it was a reservoir for Jerusalem (cf. 36:2), perhaps near the
Gihon Spring in the Kidron Valley.8® A vulnerable above ground aqueduct
brought water from it into the city. The fuller's field was a place where
people washed clothes, fuller being another name for launderer.

88See the map of the ancient Near East in Isaiah's times at the end of these notes.
89Watts, p. 91.



2010 Edition Dr. Constable's Notes on Isaiah

Shearjashub’s presence may have been designed to encourage Ahaz to
believe that his enemy would not destroy Judah completely even though
they had already defeated him previously (cf. v. 4). Still the mention of
only a remnant returning was sobering. This was the very spot on which
Sennacherib's field commander later stood to hurl insults at Hezekiah
(36:2), the fulfillment of Isaiah's prediction of an Assyrian attack.

7:4-6 Yahweh instructed His prophet to assure the king not to fear his enemies
(cf. Deut. 31:6-7; Josh. 1:6-9). They had been firebrands, but now they
were only smoldering embers. Today God might have referred to them as
burned-out cigarette butts.®0 Their threats of breaching Jerusalem's walls,
terminating Ahaz's dynasty, and setting up a puppet ruler would come to
nothing. lIsaiah's references to Remaliah and Tabeel encouraged Ahaz to
think about his own dynasty. The Tabeel family members were probably
Judahites who had become prominent in Gilead.%!

7:7-9 In contrast to what the two enemy kings said (v. 6), the sovereign God
assured Ahaz that the evil that Judah's enemies had planned for her would
not materialize. By pointing out that the head of Syria was Damascus and
the head of Damascus was Rezin, God was contrasting the limited
sovereignty of Rezin with His own. This is also the point of His reference
to the son of Remaliah being over Samaria, which was Ephraim's capital.
An additional point may be that these nations would remain as they were
without the addition of Judah. They would not conquer Judah.92 God
promised that Israel would not be a people (i.e., would be destroyed as a
nation) within 65 years. The Northern Kingdom suffered defeat in 722
B.C., only about 13 years from then. However in 671 B.C., about 62 years
after this prophecy, King Esarhaddon began importing foreign settlers into
the former Northern Kingdom that made return and resettlement there
impossible (cf. 2 Kings 17:24; 2 Chron. 33:11; Ezra 4:2, 10).

Ahaz's responsibility, and the responsibility of all who heard this prophecy
(the "you™ is plural), especially the government leaders, was to believe this
promise of God and trust Him. If they would not believe it, they would not
last.

"Only through trusting in the present and ultimate veracity
of God is any real security possible."93

"God literally says, 'If you do not firm up, you will not be
confirmed.' In other words, "You'll live by faith, or you
won't live at all. But if you do want my support, all you

900rtlund, p. 88.

91See Yohanan Aharoni, The Land of the Bible: A Historical Geography, p. 370.
92See Young, 1:274.

930swalt, p. 202.
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have to do is lean on me.' God is attracted to weakness and
need and honesty. He is repelled by our self-assured
pride."94

Ahaz and Judah'’s test 7:10—8:10

Now Ahaz had to make a decision. Would he trust that God was with him and would
protect Jerusalem, or would he reject God's promise and try to establish security another
way?

The sign of Immanuel 7:10-17

Isaiah next tried to move Ahaz to faith (vv. 10-12), then denounced the king for his
failure to trust Yahweh (vv. 13-15), and finally forecast a calamity worse than the
division of Israel's United Kingdom (vv. 16-17).

7:10 Evidently Isaiah's conversation with the king continued then and there.
The prophet gave Ahaz another message from the Lord.

"According to a very marvelous interchange of idioms
(communicatio idiomatum) which runs through the
prophetic books of the Old Testament, at one time the
prophet speaks as if he were Jehovah, and at another, as in
the case before us, Jehovah speaks as if He were the
prophet."95

7:11 God commanded the king to ask Yahweh his God for a sign that He would
indeed do what He had promised. Signs were immediate, physical
confirmations that what a prophet had predicted farther in the future would
indeed happen. They either confirmed that God had caused something to
happen (cf. Exod. 3:12) or they confirmed that He would cause something
to happen, as here (cf. 37:30; Jer. 44:29-30).%6 Ahaz had the freedom to
request any type of sign, and God promised to use it to bolster his faith (cf.
Gideon).

7:12 Ahaz refused to ask for a sign. He did not want God to confirm that He
would protect Judah because he had already decided not to trust God but
to make other arrangements. He tried to justify his disobedience and his
lack of faith with a pious statement that he did not want to test Yahweh
(cf. Deut. 6:16). Testing the Lord got Israel into big trouble in the
wilderness and at other times, but asking for a sign was not testing God
when He commanded it. God prohibited testing Him (demanding proof)
when His people doubted or rebelled against Him (cf. Ps. 95:9; Matt. 16:4;

940rtlund, p. 89.
95Delitzsch, 1:213.
96| bid.
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Mark 8:12; Luke 11:29), not when they wanted a sign to strengthen their
faith (cf. Judg. 6:36-40; 2 Kings 20:8-11; Ps. 34:6; Mal. 3:10). Ahaz
wanted to appear to have great faith in God, but he had already decided to
make an alliance with Assyria.

"This was like a mouse sending for the cat to help him
against two rats!"97

Ahaz may even have convinced himself that this alliance was the means
God would use to deliver Judah. A sign from God would only prove that
Ahaz's plan was contrary to God's will. Compare King Saul's refusal to
obey God and its consequences.

Isaiah saw right through the Kking's hypocrisy. He warned him by
addressing him as the representative of the house of David. The plural
"you" indicates that Isaiah was addressing all the members of the house of
David and perhaps the whole nation (cf. v. 9). Yahweh had made covenant
promises that David's dynasty would continue forever (2 Sam. 7:16; 1
Kings 8:25). Ahaz should not have feared being replaced by a puppet king
(v. 6). Ahaz had said he would not test God (v. 12), but by refusing to ask
for a sign that is precisely what he was doing, testing God's patience with
Him. He was also testing the patience of the godly in Israel who were
looking to their king to trust God. The prophet had called Yahweh Ahaz's
God (v. 11), but now that the king had rebelled against Him Isaiah referred
to the Lord as his (Isaiah's) God. This change was ominous suggesting that
God would abandon the king. If Ahaz's decision resulted in God
withdrawing support from the Davidic kings, the prophecy of Immanuel
may imply that God would raise up His own King from David's house
who would be faithful to Him. This could explain why God gave such a
major messianic prediction at this time.

"To appreciate fully the messianic portrait of Isaiah 1—39,
it must be viewed against the backdrop of the generally
negative presentation of Judahite kingship in these same
chapters."9

Israel's Sovereign Himself would give Ahaz and the house of David
(plural "you™) a sign that He was with His people even though the king
refused to ask for one. The sign no longer was an inducement to faith but a
confirmation of divine displeasure. A particular pregnant young woman
would bear a son and name him Immanuel (God with us; cf. Gen. 16:11;
17:19; Judg. 13:3). The definite article (“the™) describes "virgin" in the
Hebrew text. This sign should have encouraged Ahaz to trust God's
promise of deliverance and not rely on Assyria.

97 Alfred Martin, Isaiah: "The Salvation of Jehovah," p. 39.
98Chisholm, A Theology . . ., p. 314.
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The Hebrew word for "virgin” is 'alma, which means a young woman of
marriageable age, but the word never describes a married woman in the
Old Testament. It is the only word in Hebrew that unequivocally signifies
an unmarried woman. As the rest of this passage will show (through 8:10),
it seems most likely that Isaiah's son Maher-shalal-hash-baz fulfilled the
Immanuel prophecy initially.%® In Hebrew society, an unmarried woman of
marriageable age would be a virgin. Thus 'alma had overtones of virginity
about it and, in fact, sometimes described a virgin (cf. Gen. 24:43). This
probably explains why the Septuagint translators chose the Greek word
parthenos, meaning virgin, to translate ‘alma here. However, Hebrew has
a word for virgin, bethula, so why did not Isaiah use this word if he meant
the mother of the child was a virgin? Probably Isaiah used ‘alma rather
than bethula because he did not want to claim the virginity of the mother
necessarily, but this word does not rule virginity out either. God evidently
led Isaiah to use 'alma so the predicted mother could be simply a young
unmarried woman or a virgin. This allows the possibility of a double
fulfillment, a young woman in Isaiah's day and a virgin hundreds of years
later (cf. Matt. 1:23).100

The naming of a child by its mother was not uncommon in Israel (cf. Gen.
4:1, 25; 29:31—30:13, 17-24; 35:18; Judg. 13:24; 1 Sam. 1:20; 4:21). In
Jesus' case, it was appropriate that Joseph name Him rather than Mary
since He was the Son of God as well as Mary's son.101 The child's mother
evidently named her baby Immanuel ("God is with us" or "God be with
us™) since she believed God would demonstrate His presence with Judah
by preserving the nation from the Syro-Ephraimitic threat. Whoever the
child was, Ahaz must have learned of his birth since the birth was to be a
sign to him. Some writers believed that Ahaz's son Hezekiah was the
initial fulfillment. Whether the initial fulfillment was Maher-shalal-hash-
baz, Hezekiah, or someone else, the name "Immanuel™ may have been a
secondary or less used name.

Some very fine scholars have believed that there was no initial fulfillment
of this prophecy in Isaiah's day, that no child born then served as a sign.
Conservatives in this group believe that the only fulfillment was the virgin
birth of the Lord Jesus Christ.192 The problem with this view is the lack of
a sign in Isaiah's day. One response to this problem by an advocate of this
view follows.

99See Richard Niessen, "The Virginity of the 'almah in Isaiah 7:14," Bibliotheca Sacra 137:546 (April-June
1980):133-50.

100For a list of 22 messianic prophecies in Isaiah, see The Bible Knowledge Commentary: Old Testament,
p. 1049.

101see Willis J. Beecher, "The Prophecy of the Virgin Mother," in Classical Evangelical Essays in Old
Testament Interpretation, pp. 179-85; and Wiersbe, p. 19.

102E ., Delitzsch, 1:216-20; Charles L. Feinberg, "The Virgin Birth in the Old Testament and Isaiah 7:14,"
Bibliotheca Sacra 119:475 (July 1962):251-58; Dyer, pp. 532-33; and Alfred Martin, Christ in Isaiah, part
1,p.23.
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". .. the assurance that Christ was to be born in Judah, of its
royal family, might be a sign to Ahaz, that the kingdom
should not perish in his day; and so far was the remoteness
of the sign in this case from making it absurd or
inappropriate, that the further off it was, the stronger the
promise of continuance to Judah, which it guaranteed."103

Eating curds (thick, sour milk) and honey, the diet of the poor, pictures a
time of poverty in the land (cf. v. 22) following the Assyrian invasion that
would follow relief from the Syro-Ephraimitic threat. The child born in
Ahaz's day would eat this type of food when he became personally
responsible for his decisions, an age that Isaiah left ambiguous
intentionally. However before this child became responsible, both of
Judah's threatening neighbors, Syria and Ephraim, would cease to exist.
Assyria invaded Syria and Israel in 733-32 B.C., only a year or two after
this prophecy. Damascus fell in 732, and Samaria fell in 722 B.C. Jesus
Christ also grew up in the Promised Land when it was under the rule of an
oppressive foreign power and when life was hard.

Yahweh would bring on Judah a worse threat than Judah had faced since
the United Kingdom had split in Rehoboam's day, namely, the king of
Assyria. Even though Syria and Israel would disappear as threats to Judah,
Ahaz had done the wrong thing in failing to trust God because Assyria
would pose an even worse threat. He had "taken a tiger by the tail."104

"Whatever a man trusts in place of God will one day turn to
devour him."105

The threat of Assyria 7:18-25

This section explains how the coming days would be the worst since the division of the
kingdom (v. 17). Assyria was not just a powerful and brutal enemy, but it would be a tool
in Yahweh's hand that He would use to discipline Judah.

7:18-19

Yahweh would summon the armies of Assyria and Egypt to do His
bidding as one whistles (or hisses) at insects (cf. 5:26). The ancients could
evidently control flies and bees by hissing at them.106 Egypt was a land
filled with flies, and the ancients spoke of Assyria as a country of
beekeeping.197 Enemy soldiers would swarm everywhere in Judah (cf.
Judg. 6:1-6).

1033, A. Alexander, Commentary on the Prophecies of Isaiah, p. 171. See also The New Scofield . . ., p. 719.

104Motyer, p. 87.

1050swalt, p. 214.
106See Young, 1:296, for sources indicating this in Aeschylus' writings.

107)pid.
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7:20 Judah's Sovereign would particularly use Assyria, as a barber uses a razor,
to remove all the "hair" from Judah, to completely humiliate her (cf. 2
Sam. 10:4-5). Prisoners and slaves were shaved as a mark of dishonor, and
this condition signified insult and disrespect.l08 Ahaz was already
negotiating to hire Tiglath-pileser 111, the king of Assyria, perhaps secretly
at this time, to come and help Judah against the Syro-Ephraimitic alliance.
However, Yahweh would "hire" the Assyrians (King Sennacherib) to do
His will, implying that He would pay them for their efforts, which He did,
not Ahaz.

7:21-22 In that day of woe instead of having flocks and herds, the Judahites would
be fortunate to have only one heifer and a couple of sheep. There would be
such a lack of abundance of milk that they would have to curdle it to
preserve it. They would also have to resort to eating honey instead of the
variety of food items that they previously enjoyed. Even though food and
drink would be scarce, it would be good food and drink because God
would provide for the people who survived the Assyrian invasion.

7:23-25 Valuable farmland would revert to wilderness (cf. 5:5-6), and it would
only be good for hunting. Formerly cultivated land would be used for
grazing because there would be so many briars and thorns and so few
Israelites to take care of it.

"This ends Isaiah's address to king Ahaz. He does not expressly say when
Immanuel is to be born, but only what will take place before he has
reached the riper age of boyhood,—namely, first, the devastation of Israel
and Syria, and then the devastation of Judah itself, by the Assyrians."109

The sign of Maher-shalal-hash-baz 8:1-4

Whereas the sign of Immanuel was for Ahaz primarily, the sign of Maher-shalal-hash-baz
was for all the people of Judah. The preceding prophecies to Ahaz (7:10-25) are generally
negative, but the following prophecies to the Judahites (8:1—10) are more positive.
These instructions from the Lord evidently came to Isaiah in the midst of the Syro-
Ephraimitic war.110

Robert Chisholm Jr. believed Maher-shalal-hash-baz was the immediate fulfillment of the
Immanuel prophecy of 7:14.

"The juxtaposition of the birth report narrative (8:1-8) with the birth
announcement narrative (7:14-25) suggests a close relationship between
the prophecy and the birth. The pattern of events (initial deliverance
followed by punitive judgment) associated with the growth pattern of the

108\watts, p. 107.
109Delitzsch, 1:226.
1101hjd., 1:228.
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child is the same in both chapters. Also, Immanuel is addressed in the
conclusion of the prophecy in chapter 9 (cf. 8:8) as if He were already
present on the scene. This address makes excellent sense if one
understands the introduction of the same message (8:1-3) as describing his
birth.

"The differing names present a problem (which, by the way, one also faces
in Matthew's application of the Immanuel prophecy to the birth of Jesus).
Perhaps Immanuel, understood as a symbolic name, focuses on God's
involvement in Judah's history, whereas Maher-Shalal-Hash-Baz, the
child's actual name, alludes to the specific purpose or effect of His
involvement. (In the same way, when applied to Jesus, 'Immanuel’ attests
to God's personal intervention in history through the Incarnation, whereas
the Lord's actual name, Jesus, indicates the specific purpose or effect of
that intervention.)"111

Yahweh instructed lIsaiah to take a large flat surface (Heb. gillayon)
appropriate for posting as a placard. He was to write clearly on it Maher-
shalal-hash-baz ("'speeding to the plunder, hurrying to the spoil").

"Soldiers would shout these words to their comrades as
they defeated and plundered their foes."112

This public notice had a double purpose: to announce a coming attack on
Syria and Israel and to announce the birth of Isaiah's son.

"Isaiah was to make his message as public and eye-catching
as possible."113

God selected two men whom he wanted to witness the writing or posting
of this document to confirm the date of this prophecy. When the predicted
events happened, they could faithfully testify that Isaiah had predicted
them. One of the witnesses was Uriah ("Yahweh is light"). He was
probably the high priest who built an altar like the one in Damascus that
Ahaz had seen and set it up in place of the brazen altar (cf. 2 Kings 16:10-
16). The position that this Zechariah ("Yahweh remembers™) occupied is
unknown, but he may have been a prominent public figure like Uriah (cf.
2 Chron. 26:5; 29:12-13).

Then Isaiah had sexual relations with his wife. Since the expression
"approached" is a euphemism used several times in the Old Testament for
the first intercourse between a man and his wife, it is possible that Isaiah's
first wife, the mother of Shearjashub (7:3), died and the prophet

111Chisholm, A Theology . . ., p. 315. See also p. 316.
1123 Martin, p. 1050.
113Motyer, p. 90. Cf. Hab. 2:2.

49



50

Dr. Constable's Notes on Isaiah 2010 Edition

remarried.14 In this case, the ‘alma of 7:14 could refer to Isaiah's second
wife, and Immanuel could have been Maher-shalal-hash-baz. However
"approached” (Heb. grb) often describes sexual relations in general (Gen.
20:4; Lev. 18:6, 14, 19; 20:16; Deut. 22:14; Ezek. 18:6). So this could
have been lIsaiah's first wife. By naming her son Immanuel she made a
prophetic statement: God would be with His people in the coming crisis.
When she bore a son, Yahweh told Isaiah to name him Maher-shalal-hash-
baz. The child's mother evidently gave him one name and his father gave
him the other.

8:4 Before the boy grew old enough to speak distinctly, Assyria (Tiglath-
pileser 111) would carry off the wealth of Damascus and Samaria (in 732
B.C.; cf. 7:15-16; 2 Kings 15:29). This brought to a close a 200-year
period in which the Aramean Kingdom played a leading role.115 Thus
Syria and Israel would not only fail in their attempt to bring Judah under
their power (cf. 7:6), but the king of Assyria would bring them under his
power. This second promise is almost identical to the earlier one in 7:4-9.
Perhaps God intended it to be a second witness to the truthfulness of His
word.

The danger of Assyria 8:5-10

This section corresponds to 7:18-25. Both of them explain that the name to be given a
child would have both a positive and a negative significance.

8:5-6 Yahweh spoke to Isaiah again (cf. 8:1). King Ahaz was not the only
person in Judah who had failed to trust in the Lord but had put his
confidence in man. The people of Judah had been guilty of the same folly.
They had rejected God's faithful provisions for them, symbolized by the
gently flowing Shiloah stream that carried water from the Gihon spring
just outside Jerusalem into the city. This water source was unimpressive,
but it provided for the people of Jerusalem faithfully. Instead they had
rejoiced in the anticipated destruction of the kings of Syria and Ephraim
due to Ahaz's alliance with Assyria.

8:7 Judah's sovereign God would indeed sweep these enemies away by using
Assyria as His instrument of judgment. Isaiah compared Assyria to the
waters of the Euphrates, which seasonally overflowed and swept away all
in its path. But it would be God, not Ahaz, who would be responsible for
their defeat. Assyria would not inundate God's people Israel because her
gods were stronger than Yahweh, but the sovereign Lord would bring this
judgment on them.

1145ee Herbert M. Wolf, "A Solution to the Immanuel Prophecy in Isaiah 7:14—8:22," Journal of Biblical
Literature 91 (1972):454; and Wiersbe, p. 19.
115Watts, p. 114.
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"Like Germany in 1939 and 1940, the Assyrians seemed
almost superhuman. They could strike anywhere, it seemed,
with speed and power."116

"The motif of the two rivers Shiloah (6) and the Euphrates
(7) offers a telling contrast between the seeming weakness
of faith and the seeming power of the world."117

8:8 The Assyrian tide would not stop at Syria and Israel, however, but would
sweep into Judah as well. This invasion happened in 701 B.C. But its
waters would stop short of completely engulfing Judah; they would reach
only to her neck. Israel would drown, but Judah would keep her head
above water. Seen from above, the deepening waters of Assyria's army
filling every valley and rising higher and higher resembled the wings of a
huge, ominous bird of prey that covered the whole land. Isaiah described
the whole land as Immanuel's land. Probably this is a double reference to
the child predicted to be born (7:14) and to Israel as a whole, the people
whose God was with them and would not allow Assyria to devour its prey.
The reappearance of Immanuel in this passage that predicts the birth of
Maher-shalal-hash-baz and so closely parallels the Immanuel prophecies
in chapter 7 suggests again that Maher-shalal-hash-baz was the initial
fulfillment of the Immanuel prediction. In view of the later fulfillment of
the Immanuel prophecy in Jesus Christ, we have a reminder that Yahweh
continued to be with His people and provided salvation for them
ultimately in Christ.

8:9-10 The prophet called on the heathen nations to listen. They would be
shattered even though they girded themselves for battle against God's will.
They could gird themselves for battle if they would, plan their plans, and
propose their proposals, but they would fall because God was with His
people.118 Ultimately God's people would prevail.

Clarification of the issue 8:11—9:7

Having received two signs of God's dealing with them in the immediate crisis that they
faced, plus accompanying warnings, the people of Judah next received additional
incentives to trust Yahweh.

The importance of listening to God 8:11—9:1

8:11 Isaiah now passed along instruction that Yahweh had powerfully given
him, warning him against following the popular reliance on human

1160swalt, p. 226.
117Motyer, p. 91.

1180swalt, p. 229, wrote a good paragraph on the philosophical difference between God being with us and
humankind's attempts to unite with God (pantheism and panantheism).
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strength. God had been teaching Isaiah that He had brought the Assyrians
to power. To oppose Assyria now was to oppose God.119

The Lord told him not to fear the armies of Judah's enemies, but God
Himself, Yahweh of armies. He should not become paranoid and think
that the enemy's conspiracy against the people of Judah would succeed, as
the people of Judah did. Instead, he should make God the most significant
fact in his thinking and thus sanctify Him as holy (cf. Matt. 10:28).

This procedure would make God a refuge and a holy place of peace for the
prophet. The Israelites generally, however, would not trust God and
would, consequently, find that He tripped them up by bringing judgment
on them (cf. Matt. 21:44; Luke 2:34; Rom. 9:33; 1 Pet. 2:8). He would
trap them, eventually leading them into captivity.

Isaiah’s audience needed to return to God's revelation and recommit
themselves to it, which the prophet led the way in doing (cf. Josh. 24:14-
15). Those who followed his lead became his disciples and disciples of the
Lord.

"Once his [Isaiah's] message had been rejected by the court
(Isa. 7:1-17) and the people (Isa. 8:1-8), he turned to his
disciples (Isa. 8:16-18), thus preparing the way for the
judgment that God had already pronounced (lIsa. 6:11-13)."
Jesus did the same thing (cf. John 12—16).

Isaiah committed himself to waiting expectantly for the Lord to act in
harmony with His word rather than turning to another source for strength
and courage (cf. 40:31; Heb. 2:13). Presently God was not doing anything
that indicated that He was working. The "house of Jacob" refers to the
Northern Kingdom.

Nevertheless the prophet's own name and the names of his two sons were
signs from "Yahweh of armies" that He would do what those names
signified. Judah's enemies would descend on her soon, a remnant would
return, and Yahweh would save. Even though He was presently silent,
God was still on His throne.

"The Epistle to the Hebrews (ch. ii. 13) quotes these words
as the distinct words of Jesus, because the spirit of Jesus
was in Isaiah,—the spirit of Jesus, which in the midst of
this holy family, bound together as it was only by the bands
of 'the shadow," pointed forward to that church of the New
Testament which would be bound together by the bands of
the true substance."120

119atts, p. 120.

120pelitzsch, 1:239.
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8:19 Loss of faith in God results in an increase in superstition. The unfaithful in
Judah were encouraging their brethren to seek advice about the future
from mediums, wizards, and spiritists instead of from their God (cf. Lev.
19:31; 20:6; Deut. 18:11). Their unusual speech, used to call up spirits,
portends unreliable revelations. How ironic it is to consult the dead for
information about the living (cf. 1 Sam. 28:6-8)!

8:20 Back to the Bible, Isaiah preached. If the predictions of the false
prognosticators did not harmonize with written revelation, their counsel
was darkness rather than light. The "law" probably refers to the Torah, and
the "testimony" to royal tradition and theory. This "testimony" was the
oral and written traditions passed down from former generations, which,
while not inspired, were nevertheless important reliable sources of
information.

"More than anything else today there is need that all our
thinking be based upon and in conformity with the Holy
Scriptures."121

8:21-22 The end of such occult advisers is difficulty, hunger, frustration, distress,
darkness, gloom, and anguish. They will look up to their leaders and curse
both their king and their God because things did not turn out as they
foretold (cf. v. 17; Rev. 16:11, 21). They will look down to their fellows
and find no help. Frustration meets them wherever they turn.

9:1 In contrast to the gloom of the false counselors, the residents of Galilee in
Israel, who would experience the Lord's chastening, would enjoy glory.
God would bring light when His people had lost all hope. Galilee, in
northern Israel, was the first region in Israel to feel the lash of the
Assyrian invaders. It was a melting pot and home to many Gentiles as well
as Jews because the international highway between Mesopotamia and
Egypt passed through it. Glory came to this region later when Jesus lived
and ministered there (cf. Matt. 4:13-16). But it will enjoy even greater
glory during Messiah's earthly reign, as will all of the Promised Land.

The faithful king to come 9:2-7

In contrast to Ahaz, who refused to listen to and obey God, the Lord would raise up a
faithful king who would be born and reign in the future (the Millennium). This pericope
climaxes the present section (7:1—9:7) dealing with the signs of God's presence. Again a
child is the centerpiece of the prophecy and provides a sign and hope for the future. Verse
2 begins chapter 9 in the Hebrew text.

9:2 Light would come to those walking in darkness, the Israelites, as they
lived in a dark land (v. 1). Many prophetic perfects in this section assure
the certainty of the things predicted. In Hebrew, a writer sometimes

121y oung, 1:320.
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described as past what was really in the future. He used this verb tense to
emphasize that what was future was as sure to happen as if it had
happened already. God would enlighten those in darkness by bringing new
light to them even though they did not deserve it (cf. Matt. 4:15-16). This
was revelation about the future that was sure compared to the unreliable
predictions of mediums and wizards (cf. 8:19).

. the very region where Assyrian armies brought
darkness and death would be the first to rejoice in the light
brought by the preaching of Christ (Mt. 4:15-16)."122

"The darkness-light motif points to a creative work of God,
who alone can make such a transformation (cf. 4:5; Gn.
1:2-3; 2 Cor. 4:6)."123

God would reveal His presence to His people, and the results would be
national growth (cf. 7:20-23; 49:19-23) and abundance (cf. 5:10; 33:23;
35:1-2), really every type of joy.

God would deliver them from their enemies, primarily physical but also
spiritual enemies. The Assyrians would impose a yoke on the Israelites,
but God would break that yoke off (cf. Exod. 1:11; 2:11; 3:7-8; 5:4-7,